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1 That there was + © Was: a F. imeſs 9 
Unfitneſs, in the Nature of Things, by which 
the Will of God was always determined. 


| . Reflections on the Duties we owe to God and 
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4 
. - 
* 


one another. Together with Remarks on ſome 
"of the Feuiſb 5 In a Dialogue between 
Saul and Samuel. 


IV. That God was not the Firſt laſtitutor We 
. 2 the Caſe of 1 N 


| V. Concerning the Evidence ER A to aſcertain 


the Divinity of thoſe Revelations: winch "_ 
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DSS ODE ＋ was not long ſince, that T | haps 
CRE t d tobe in Company with ſome 
27 K pene to be in pany 
B68 ingenious Friends of your Acquain- 
Vac © P. cance. ' The "Converſation turned 
8 os 1 | chiefly upon chis Point, M elber or 
ĩ0 this World was Elernal. Many 
Arguments were advanced to prove that it was 3 
55 ny more, and better, to prove that it was 
| * T'contenred myſelf with being a Hearer; 
2 was perfectly pleaſed that the Subject was 
managed with no leſs Judgment, than Calmneſs and 
| Moderation. 
After I came home, I could not forbear reflect. 
ing upon what had paſted ; and looking back- 
ward, my Imagination repreſented to me the 
' phaſily Scene which eee che Creation. When 
e, | „%  - „ I can»: 


* 


I F * 2 
. * 
8 ? my e 
1 5 


i 5 


a 
5 a. y i 15 : A [4 
5 = * . . A 3 1 i. 
TELE. Im © 83 8 NE wy 3 LL Ps ads 
5 . 4 5 


3 oe ng. . to be Eternal, e pr 5 


ſented to my Mind, except a wild Waſte and Con- 
f Hon Methought, I ſaw the rude Materials of this 


noble Machine of the Univerſe ſcattered through 
the vaſt Extent ; and the Poet's Nee py. a 
Tone came freſh into my Mind, 


— —-—½:2 Rudis indigeſtag; moles, 
Nee anicatim Ef 33 iners. congeſtag dem 
Neon bene mend di 42 Semina rerum 


* 


1 12 bog Ie . * 3 


Again, When T thought TE Mater was created, 
immediately before God formed it into Worlds, 


I could conceive nothing but Immenfity, a difmal 


Gloom, dark and ſilent. My Imagination ſtartled 
at the horrid Thought; and I began to reaſon 


thus within myſelf. © How is it poſſible. that ſo 


active a Being, as God, ſhould be ſo unactive, 
as for a whole Eternity to produce nothing more 
chan if he had not exiſted? If it was fit and pro- 
per to create Worlds, why did he not create 


them, ſince it is acknowledged he does what- 


ever is fit? If it was not fit to create Worlds, 
how came ours to be made? The Deity never does 
any Action except upon reaſonable Motives ; and 


fil it was ever reaſonable that he ſhould exert his 5 


Power of creating, it appears to me, that it was 


always ſo. Or, if he loved Order, and hated 


Confuſion, and Matter always exiſted; why was 


it ſuffered to lie a whole Eternity i ny confuſed 


| Maſs? 6 
* Ovie' 5 Metamorph, Lb 


RN 
— 7 don 


's could 5 


* FI 


| [4 3 y rn. 
I could Find” no other Way of anſwering theſe 
een, except by ſuppoſing that God was cre-" 
_ ating from Eternity. It cannot be denied that, if 
he ever had a Power of creating, he always' had it; 
- and T can” Tre no Abſurdity in ſuppoſing that he 
Was always exerting this Power; nay, it ſeems 
moſt conſonant to Reaſon, to think, that he will 
mäke the Objects of his Goodneſs, boundleſs as 
his Goodneſs itſelf; If it be fit to bring Creatures 
into Exiſtence,” in order to make them happy, it 
appears to me, chat as many ſhould be made to 
exiſt, as theBeing which made them can be fippoſed | 
to make happy: Becauſe if it ſtops at any Num- 
ber, what Reaſon can be aſſigned for that? God's 
Power cannot be deſtroyed: by creating; nor his 
_ Ha Ppineſs exhauſted by making other Beings 
bappy : Therefore it ſeems moſt rea ſonable to 
| ſappoſe the Objects of his Bounty infinite. 
| I »Tr may here be objected, that an eternal Crea- 
5 tion is an Abſurdity ; becauſe” creating” being an 
| Action, a Time "_ be DOE both before and 
: after ö 
a I believe, this Difficulty ariſes rathvig from our 
Marines of conceiving, than from any Abſurdity 
in the Thing itſelf; For, as we cannot, without a 
Contradiction, deny that God exiſted from Eter- 
nity 3 and, that he had from Eternity a Power of 
creating, it follows, that he might always 2 
been exerting this Power; which, if he did, 
thing is more evident, than that ſomething = 
been created from Eternity. If we deny the Pe- 
3 Sli | „ : ſibility 
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N — r 5 . 4. 
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 Gbiljey of an eternal reation, - becauſe we can- 
not congeiye any Action, wi ithout  conceiying, a, 
Time boch belore, and aſter it ; we muſt, by 
eaſoning, deny the Conſet 22 
nes of: God, becaufe a conſcious Being muſt al- . 


ways be conſcious of. ſomething, and Thinking 
heing an Action of. the Mind, We can 48 little 
conceine any particular Thought. to) baye bee 


eternal, as e can conccive Creation to haye 
been ſo ; and if no particular Thought. vas eter - 
nal, then there was 2 Time when the Mein was 


no intelligent Being, which is Aid 4. ths 
It will, perhaps, be Kid, that foo from all 


Eternity, perceived every n with all its 
Actions and Modifications, 
him and that therefore there 9 5 be no Sue. 
ceſſion of Ideas in his Mind, nor no Commence- 
ment of particular Thoughts: To this I. anſwer, 


as preſent with 


Tha God Perceives Things as they really are; 
and if there is no Succeſſion of Things, or Ac- 


tions, In Nature, I grant, chat there may be no 


Succeſſion of Ideas in his Mind: But if in this 


Auaſtant I am writing, and do intend half an Hour 


hence to give it over, if J continue tp write. til 


that Period, I hope he does not perceive that I 


have given it over, when in Fact I have not. 


There is ſo. much of Duration to paſs (I I can 


be allowed ſo to ſpeak) before I give over, and 


as: Lam writing in every Point, or Inſtant, of 
that Duration, he muſt, in every Point, or In- 


Bats oli Pareciye that Lam writing; and like- . 
£2 cs * | 3 | WP wiſe 


f c SEEN 


s %s 
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Cn 1 „ 
wiſe that I give it overs, juſt, when I, do. ſo, el 
not before. Duration is in irſelf abſolutely immu- 
table, and does not, as ſome have imagined, de, 
pend on the Motions of Bodies, or the Succcſhon 
of Ideas in our Minds 3 for, as Sir 1/aac Newton 
Juſtly, obſetyes, £adem 4ſt Duratio. eu perſe- 
wverantia exiftentie Rerum; ſive Motus fin: W's 
5 five Jardis: five. null „ From all Which it 
plain, that there muſt * been a. Sueceſſion of 
Perceptions, or Thoughts, | in the Mind, of Goch 
becauſe there is a Succeſſion of the Objects, of 


thoſe. Thoughts; and it no Thought in, all the 
NR gs eſſion is eternal, the Series iclelf 
— cannot be eternal, 3 and therefore, as I ſaid be, 
by 44 Amtelagence muſt bans, Mad. 4a | Beginning, 
Which is a Contradiction, Are e 
0 ir Nas ft, and proper that. el 
C 1. ar all, IL cannot conceive, but chat it muſt 
aheavs: . been ſo. The Fitneſs of Things 
ariſes from the eternal Relations which Things 
have; to one another; And, I preſume, the Fit- 
 nefs, of creating might have ariſen. from the Rela 
tion which the Ideas in the Mind of God had to 
his immutable Nature, from which might have 
iſen a Fitneſs of making Things according to 
che Pattern of thoſe Ideas. If it was ſo, the 
Relation between his M ind and his Ideas being ä 
eternal, the Fitneſs conſequent, upon that Rela; - 
tion muſt have been eternal too; and as he al- 
n adds, eee to cee by Is! Plain, he 
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(owe ckeate, n he perceived that it was | 
fit ſo to do; and, as he is Omniſtient, he muſt al. 

"ways have perceived that Fi irnels, and conſequent- 
= 40 muſt always have created. oY 


Here it may be aſked, "Why "was ror” our” 
World created from Eternity, fince you acknow-' - 
ledge, that it was eternally fit that God ſhould 
create? Where was the Fitnefs 'in making it fix 
thoufand Years ago, more than at any other Times 
Or in placing it in this . of Spaee rat ier 


To theſe l i Ie eons" 2 Though 
Was fit that God ſhould create from Kemi 


74 


it does by no means follow, that our World 


muſt have been eternal: Becauſe Space, in which 
all Worlds exiſt, 1 abſolutely infinite, without 
Bounds or Limits.” It would be a Contradiction 
to ſuppoſe it bounded, for whatever bounds i it, | 


muſt itſelf exiſt in It, fince what exiſts 2 25 
does not exiſt c 
As Space then is bbs infinite, I apps 
bend, that it is abſurd to ſuppoſe it filled with 
Worlds, becauſe nothing can be filled ne what 5 
Is finite and lirnited . 
It is likewiſe impoſſible to make an ie | 
World, . becauſe, as it requires no greater Power to 
annihilate any Particle of Matter than it did to 
create it at firſt, we will ſuppoſe that God ſhould 
afnihilate one of the Particles of which this infi- 
nite World is compoſed, then would it be lefs 
than it was before 905 this one e and if 

HE 15. 5514 "Bs 


| before. the. Annihilation Fe, the « eee it was 
| infinite, it cannot be ſo after, unleſs we ſuppoſe 
that one Infinity of the ſame Kind can be leſs than 
another, which is abſurd. So that. it was only 
infinite before, by the Addition of Unity to a de- 
termined Quantity, which is a Contradiction. 
Since then Space. cannot be filled -with Worlds, 
and ſince it was always fit that God ſhould create, 
tis evident, that he muſt have created one Syſtem 
before another; and thus there is no need of uns 
poſing, our World eternal. * 

Our late prodigious Diſcoveries in Aftronomy 
have. made us ſenſible, what a great Dependance 
the Planets of our own Syſtem have upon the Sun, 
and upon one another. So why may not the 
Creation of one Syltem, make the Creation of 


| another, neceſſary; as the Creation of. our, Pla- 


nets. made the Creation of the Sun neceſſary, 
Our Syſtem may have a very great Dependance 
upon other Syſtems, though, perhaps, we have 
not Sagacity enough to diſcover that Dependance. 
To deny this would be very unphiloſophical. So 


| the ſucceſſive Creations of Syſtems from Eternity, 


might have made it fir, that ours ſhould be made. 
when it was, and not at any other Time; as the 
Creation of ours, might make the Creation of 
another neceſſary, and ſo on to all Eternity. 
As to che ſuppoſing it arbitrary in what Part 
of Space our Syſtem was placed; I grant, that, 
had it been the firſt which was created, I cannot 
ſee, that there poſſibly could have been any Rea- 
Tr on „ ſon 
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bm as 1 amt bf 50 F 'Cieatings,” o the Situ- | 
tion of other : Syltems, and their © Influence 
upon , might determine the Deity to Place 7 


dus Whiete he has, rather than ariy tobexe elfe. 


23 1 can "think of no more Objettions' which my 
made to what I have advanced, except it be aid, 


that it is contrary to the Kelli” which — 
Sives of the Creation: He tells us, that e 


the fourth Day of the Creation, God made Herb 


2 the greater Light 10 rule the Day,” and thi 
lefſer* Light to rule ide Night * Hz made the Stars 
2% „ Whether the latter Part of this Verſe, 
alludes to the Light which we have from the Stars, 
or to their Creation, 1 ſhall not fay ; but it is 
certain that the Words, be made, are interpolated. ; 
If Mofes' ſpeaks 'of the Creation of the Stars, 1 


cannot think that her meant. any other Stars, chan 


the Planets of our own. Syſtem, with their attend- 
ing Satellites: For it would ſeem ſtrange to aſ⸗ 
ſert, that” the. making our little Hol. Ball 'of a | 


Globe, was a ſufficient Employment for the Deity 


for no lels than five Days; and that all thoſe 


Worlds around us, Tome of which are many thou- 


And Times larger than wh. were all created 1 in a 
Day! ; 
Thus, Sir, Is 1 thrown wy Thoughts. © on 


"this abſtracted Subject together, and do ſubmit 


them to your Judgment; only wiſhing, that I 
Hay, have reaſoned rightly 3 for I am always 
| well- 


1161 


* Gen. i. 16. 


= 0 * . 
vel pleaſed, when 1 can hit upon any T ing... 
which tends to repreſent God in an amiable and 
honourable View. And I do really think, that 
the ſuppoſing he was always making Creatures, 
and making them happy, gives Men a more ex- 
alted Idea of him, than the ſuppoſing that he ne- 
ver produced any Thing till about fix thouſand 
Years ago; but exiſted a whole N 0 him- 
+. 
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ich Things (or the Ideas of them) 
8 


pat have from all Eternity had to one 
another; and I can ſee no Reaſon to alter my O- 


- Pinion, notwithſtanding the Paſſage you have 5 
cited from Dr. Conybear. However, as you ſeem 


to be of the Doctor's Sentiments in this Matter, 


1 ſhall examine his Reaſoning, and endeavour to 
ſhew you his Error. . do. by no Means main- 


< tain, ſays he, that theſe Fitneſſes are abſolutely 
before all Will of God, and intirely indepen- 
dent on it. Here then we muſt diſtinguiſh-be- 


„ tween the Will of God, as it regards the Or- 
der and Conſtitution of Things, and the ſame 


Will as it regards the Actions and Conduct of 
* his Creatures. The Fitneſs of Things muſt be 
C ſubſequent to the Will of God, if we under- 
4 ſtand his Will in the former Senſe of the Ex- 


" 66 God 


: / a. F 3 or r Unfitneſs a- 


2. =» ee ee 


40 Prediion - For Things are therefore fit, becauſe | 


Ps WANT: 


* 


i Q tz 


„ God hath © 
cc as to make them fo : But then it muſt precede 
God's Will when undeffto 


This is making the Creat 


N ſtitured Natire in fich A Manner 


2d in the latter Senſe; 
cc A therefore God wills T 'hings becauſe they 

are fit and proper ®. » If Fitneſs had no Ex- 
2 before the Creation, how came God to 


conſtitute Nature in the Way he has? If no one 


Way was more proper than another, how could 
Wiſdom and Deſign appear in his Workmanſhip? ? 
ion nothing but 
the Frolic of Omnipotence , "and therefore it 
is a Notion which throws 5 impious Reflection 


on God: Though I believe the good · natured 


Divine W did not ae to 75 e oF 


4 e 1 Get TS. X — 


Sinoe the Deity is omniſcient, the Ideas of all 


Things which have exiſted, or will exiſt, muſt 


have been from Eternity in his Mind; and it is 
impoſſible they could be there without having Re- 


lations to one another: And from theſe Relations 
follows an Agreement, or Diſagreement, of 
ſome Things with others; or a Fitneſs, or Unfit- 


neſs, in the Application of theſe different Rela- 


tions, or different Ideas to one another. Where- 
ever the Ideas of a Triangle, and two Right- 


Angles are, ſome Truths neceſſarily reſult from 
comparing thoſe Ideas together, e. g. the two 
. e are equal to the three Angles of the 

2 1 Tri 


8 — Defence of Reveal Religion againſt 77 77 40 


p. 56, 59. 


— 


Tew) 
eme, | wen the Ideas of 4 Triangle, 
and Parallelogram, of equal Baſes and. Altitudes 
are, tis impoſſible that a Mind capable of compa- 
ring them together, ſhould not perceive that the 
Atea of the Triangle is one Half leſs than the 
Area of the Parallelogram. Theſe Truths neceſ- 
mitily flow: from the Nature of the Ideas them 
ſelves, and are unalterable by the Will of any 
Being. fince- it is impoſſible to make 2 Triangle 
© a Circle, and yet let it retain all the Properties of 
2 Triangle Now are: theſe Things only true, 
becauſe God has been pleaſed to conſtitute hu- 
man Minds in ſuch a Manner as to think them ſo ? 
Buppoſe it ſhould be reveal'd from Heaven, that 
all parallel Lines ſhall meet for the future, will 
thoſe equi · diitant Lines upon this cordially incline 
towards one another, and continue to be Parallels? 
None wil _ rp a pram werben eee 
1 A ers fer ents 

The Fitneſs or „ Uräweß 5 — 
R different Ideas, or of the Relations 
which different Ideas have to one another, holds 
in Morality, as well as in Mathematicks. The 
Ideas of Father and Son, Hus band and Wife, were 
from Eternity in the Divine Mind, as yell: as the 
Ideas of a Triangle and Parallelogram. Theſe 
Ideas have Relations to one another, and from thoſe 
Relations a Fitneſs of Action or Behaviour, neceſſa- 
rily ariſes, by which Beings (of which God always 


had an Idea) v were to be guided whenever they 
op came 


ä 


* 6 


rily fro 
portion of Equaliry flows from the Relation be- 


 tyeen the three Angles of a Triangle, and two 


ana a aA r 


ha into Bxiſtence.- 1 lun it annaGiickoe 2 As 
+ſhould take Care of his own Child, and not ſuffer 


= to periſh," when in his Power to prevent it. | 
This follows from the helpleſs Condition of the 13 
Child, and the natural Affection, and Expectationt 


of the Parent: And this Behaviour flows as neceſſa- 
n the Relation between them, as the Pro- 


right Angles. It was incumbent on all Parents 
and Children, to act as the Fitneſs conſequent 


upon the Relation between them, directed, tho? 
it had not been commanded by God; nay, even 


tho? they had been commanded. to act other- 


wiſe. So that the Fitneſs of Things is Wan, 
dent of the Will of Gd. 


As it was always the Will of the Diiry:chin 


* racional Beings ſhould act as Fitneſs required, it 
is plain that 2 Fitneſs has always been, which was 
we Ground, or Foundation of his Will. And 
though bock his Will, and that Fitneſs are eter- 


„ and therefore one cannot be ſaid to precede 


che other in the Order of Time; yet in the Order 


of our Ideas, we conceive n firſt, en 
Tn as conſequent upon it. 
From what I have ſaid, 1 think it 1s vide; - 


. N the Diſtinction which Dr. Conybear makes be- 
tween the Will of God, as it regards the Order 


and. Conſtitution of Things, and. the ſame Will 


as ae po the Actions and Conduct of his Crea- 
tures, 


dom cc 


n 


| 8 au; is a OY without any Difference. For 
ss all rational Beings oughit to act only upon ratio- 


nal Motives, ſo if there be no ſuch Motives, they 
muſt act fooliſhly in acting at all. And if there 


was no Fitneſs, or no reaſonable Motive, to in- 
fluence the Will of God, before the Creation of 
©, this World; it is plain, he muſt have done that 


n without any reaſonable Motive: The Con: 
J 8e of this is, denying his Miſdum. + For:Wiſ: 
onſiſts in chuſing the fiteſt Means for obtain · 
ing any End; and if there was no Fitneſs to deter- 


mine the Mind of God, then could he not have 


preferred one Way to another, and conſequently 
no Wiſdom could appear in his Actions. So that 
unleſßs we deny that the Deity is a wiſe. Being, and 


thereby recur to down-· right Atheiſm, ve muſt 
allow that there has been a n which ns 
„ ce -e 086d bt by: 


As we are rational. Creatures, tlie Fitrieſ wg 


IE to be the Rule of our Actions, otherwiſe we will 


act contrary to our: Natures; and not only to us 
ought it to be a Rule, but to all the Orders of 
Intelligences above us; even, as I ſaid before, to 


the ſupreme Being himſelf. The acting in Con- 


formity to it muſt conſtitute his Happineſs, as 


well as it does the ee of all en. rational 


Beings. 
Thus, Sir, have I given you my ae 50 


I differ from Dr. Conybear in this Particular. I 


do believe he did not advert to the Conſequences 
. 5 DES 


8 


Fins) Es 


"of his Doctrine; otherwiſe, I am ſure, he And 


| not have maintained it: For he has wrote with 


that Good - nature, Candor, and Ingenuity, which 


| becomes a Gentleman, and a Miniſter of the Go- 7 


ſpel ; he ſeems intirely free of that fierce Spirir, 


which, I am ſorry to ſay, is but too common 


among thoſe of his Order. If you are not fatiſ- 
fied with my Reaſoning on this Subject, be fo 
good as to ſend me your Objections, and I will 


_ endeavour. to ſolve them to the utmoſt * my. 
7 . 5 ws. | | 
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AM very well pleaſed that you ap- 
prove of my Reaſoning concerning 


Fitneſs. It is very certain, unleſs we 
allow that it always influences the 
Will of God, we have no Criterion 


W to diſtinguiſh Religion from Superſtition: 


For a Being that has no reaſonable Rule to act 


by, can only will and act as Whim and Caprice 


direct, and what it commands to Days it my 
forbid to-morrow. 
1 ſhall now, according to your Pelte, make 


a few Obſervations on the Nature of Man; the 


Relation he ſtands in to God; and che Duties re- 
ſulting from that Relation. 


Man is a Creature compoſed of an organized | 
Body, joined to a rational Soul, which directs 
and enables him to act. He is in his own Nature 
ſociable, and placed in a Society with others of 
the ſame Rank. He cannot ſupport himſelf with- 


out the Aſſiſtance of others; therefore ig is his In- 


tereſt to be kind and beneficient to all, fince he 
wants an equal Return from them. Such is the 
Con- 
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Conſtitution of his Mind, that he cannot act rea- 

ſonably without feeling an inward Satisfaction; 
nor | unreaſonably without being unhappy. His 
Deſign in all his Actions is to procure Happineſs 
to himſelf. There is in Man then, no Propenſity 


to do Evil, purely confideted as ſuch, fince no 


Being will chuſe to be miſerable, when it is in its 
Power to be happy. It is but too true, that he 


equently miſtakes in his Conduct, and ſeeks Hap- 
pineſs where it is not to be found. This is ou ing 


to his forſaking Reaſon, and not keeping an exae 
- Diſcipline over his Paſſions, whoſe only Bufineſs 


is to obey. As a Creature he muſt be limitted in 
all his Faculties, ſince it is impoſſible for any created 
Being to be abſolutely perfect. His Paſſions 


4 For one Being to make another 4s perſect as itſelf, is, 1 
reſume, abſurd. I ſhall exemplify this in Relation to 


| Power, I believe it will not be denied, that it is in God's 


Power to annihilate any 2 which he has created. Now 
ſuppoſing him to create a Being perfectly powerful, this 
Being muſt be omnipotent ; and if it be omnipotent, it 


will not be in God's Power to annihilate it, becauſe it has 


an equal Force to reſiſt him. This Being can, if it pleaſes, 


intirely deſtroy the Power of God, becauſe having a Power, 


ual to his, it can hinder him from doing any Thing which 
it thinks diſagreable to it. Thus we ſee that no Creature 
can 1 powerful; therefore it is no Imputation on 
God to make Beings weak, in all poſſible Degrees. He 


| may make Creatures more and more powerful; yet by this | 
Progreſſion he can no more make one perfectly powerful, 


than the Mmtotes of the Hyperbola can touch it, though 


they are always approaching nearer and nearer 'to it. God, 


doubtleſs,” makes all his Creatures as perfect as is neceſſary for 
the Perfection of that Univerſal Whole of which they are 


Parts. And if ſome among them would feriouſly conſider 


this, perhaps they might find ſome better Reaſon, why — 
are not more perfect, than they ſeem yet to have ſound. 


From the Relation we ſtand in to God, it follows, 
chat we are gratefully to acknowledge him, as the 


(88) 


N lead him aftray, yet they are r 
from being 2 Defe&t in his Conſtitution, that 
they 


are abſolutely neceſlary. Without them he 


would neither ſeek Happineſs, nor avoid Mifery. 
They. ſpur him on to Action, and ſet him upon 
purſuing Happineſs, MEAN conſiſts. in a nnn 


Gratification of them. 
The Idea which Men form of God is torts 
is an infinite Mind, poſſeſſed of all moral and 


natural Perfe&ions, We were created, and are pre- 
ſerved by him, from which Relation ſeyeral Duties 


reſult ; he has given us Faculties to diſcover theſe 


Duties; he has annexed Rewards and Puniſh- 
ments to the Performance, or Non performance 


of them; theſe are founded on the immutable 
Nature of Things, and the Conſtitution of « our 


Minds, whereby we are rewarded, or puniſhed, 


according as we act reafonably, or unreaſonably, 


our: and JAIN W all d we are to reve- 


am add that their Pride te 8 conſidar ee 


28 Beings of a higher Claſs than God intended they ſhould 


de. Indeed, to ſay, that God male Men perfe, is ſaying 


neither more nor leſs than this, that God made Men Gods + It 
is not my N Purpoſe, to take Notice of what ſome Men 
tell us, of the original Dignity of human Nature. I. only 


wiſh, what they advance, may not be found, upon Exami- 
nation, to Grp ths on God himſelf. If God: made a Race of 


Creatures, to act ſuch a Part, as ſome Way or other tended 


to promote a general Good, and gave them ſufficient Powers 
Abilities to act that part; and if another Being of a 


wicked Diſpoſition, ſhould (by the Help of a Genius, ſupe- 


rior to theirs) influence them to act a quite contrary Part, 
they would be like the String of a Violin out of Tune in a 


| Conſort; they would _ che whole e of Nature. 
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Fence, worſhip, and adore him, and todo nothing 
contrary to his Will. Theſe s plainly reſult 


from this Relation, and Reaſon at once dechres 


them fit. Here it muff be obferved, that theſe 
Duties reſult from this Relation only on the Sup- 
poſition that God is perfectly good; for was it 


| otherwiſe, how could we adore him, or not act 


contrary to his Will? Adoration implies honour- 
able Conceptions of him; and theſe again an Idea 
of Honour antecedent to them; and true Ho- 
nour is oppoſite to all Deformity. Could we be 


obliged to act according to his Will, if it be not 


always determined by the Fitneſs of Things? No 
ſure. So that in this Caſe, as in all others, our 
Duty conſiſts in acting according to that Fitneſs. 
Whatever religious Worſhip we pay to the 


Deity, it is on our own Account. He being inſi- 


nitely happy, can receive no Advantage from our 
imperfect Service; therefore Religion muſt con- 


fiſt in a pure and vertuous Courſe of Life ; and 
in taking ſuch Meaſures as tend to cultivate in us 


a good Diſpoſition of Soul. VERTU being the 
Perfection of our rational Natures, all religious 
Rites muſt have a — to make. us ver- 


| tuous. 


- From fines! it is os kia, that nocking e 
vours of Cruelty, or runs counter to Humanity, can 


be a Part of religious Worſhip, ſince that tends to 


make us worſe Men, by deſtroying that natural 


. and ene perth Diſpoſirian, which is ſo 
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- needful to excite the like buon, when we wane 


Fg Help. - Likewiſe, 


Cruel Rites in. Religion imply, that God. is 5 : 
ner: Diſpoſition, otherwiſe he could take no De- 


light in them. Did the Ammonites conceive. their. 
God: Moloch to be a kind, merciful, and Benevo- 


Tent Being, when they facrificed their Children to 


him? No. Had they not conceived him to be 


of an oppoſite Character, they never would have 
worſhipped him in that dreadfſul Way. They 
muſt likewiſe have been thorough Believers, for 
nothing leſs could ſerve; to overcome that natural 
But when Znibuſiaſin is of this dark and horrible 
Kind, as it frequently is in ſome Conſtitutions, 
then dreadful are its Effects! No Tye of Huma- 
nity will be ſtrong enough to reſtrain the poor 
Devotee from perpetrating the vileſt Crimes, whew 


de n that: it iwfor this Serviow: of n 


1 anti Rags pot lau, nalrun 


What 15 hw 50 0 —— Wor- 
* may be likewiſe applied to divine Revela- 


| tions, For we can never conceive that the all- 


i} God of Nature will give a Command, 


deſtructive of that benevolent Diſpoſicion which 
he has imprinted on our Nature, This naturally 


leads me to take Notice of ſome Paſſages in the 


Fewiſh Hiſtory, where God is repreſented as com- 
— Things, which in themſelves were cruel · 


My 


"2 * eee eee People — 


b iel eue 20 W 


« and looked upon Religion with a ſullen Eye. * 
They were of a melancholly Diſpoſition, which, 


perhaps, made their Prophets ſometimes miſtake, 


and take Things for divine Revelations which 
were only the Effects of their national Diſtemper. 
Whether or no the Commiſſion which Samuel 


gave to Saul, ordering him to go and deſtroy the 
Amaleſites, was of this Kind, I leave you to judge. - 
And that you may paſs a Judgment upon it the 


more eaſily, I will ſuppoſe a Dialogue between 
che Ws ber and his — as follows; - * 1 


Logo » am 0. by the Lord, to tell ha : 
to go and ſmite Amalek, and utterly deſtroy all that 


they have, both Man and Woman, n and Suck- 55 


ling, Ox and Sheep, Camel and Aſs .. 
Saul, P ray, Samuel, is there any Reaſon aflign- 


Ae this Command in thy Revelation ? I am, 


thou ſayeſt, to go and deſtroy the Amaletites ; 
what have they done to deſerve ſuch Treatment at 
oy Hands? . 

Sam. T bus ſaith the Lord of Hoſts, I net 


at which Amalek did to Iſrael, how be laid wait 


for him in the Way, when he came up from Egypt . 
This is the Reaſon aſſigned, and in 1 my TR 


it is a very ſufficient one. 
Sam. 


* Shaftesbury' Letter of Wiha p- 29. 
1 Sam. xv. 


I Ibid. xv. 2. 


Tons - 


be I am very glad that there oel 
3 e Oe 0 erh rg > 


nd 


| Bud, how thoſs alan ets who behaved 
ſoburbarouſly 20 our renernt Anceſtors? brig 
N Saul, My Meaning is very obvious. Fant 


how 1 can in Juſtice” puniſh Men for 


of. "Tho? they are called Amalekites, yet they are 
no more thoſe 1 _ ue I, man 
are Maſes and Auron. e 

Sam. But the kent Nurse are as ban Form 


edferve de fine Pimifhment:which ought to — 


n inflicted on their impious Fore- Fathers. 


Saul. Is that Reaſon contained in thy Revels | 


tion, or is it only thine own private Opinion? 


Sam. What Occafion for a Revelation to abe 
known a Fact notorious to all Mankind? Noz 


Soul, it is my own Opinion. 
Saul. Very well. Let me firſt be fariafied about 


he Revelation, and then I will examine the Juſt- 


neſs of thy private Reaſons. I have already ob- 
ſerved, that the preſent Race of the Amaickites 


are as innocent of the Crime, laid to their Charge 


in thy Revelation, as thou and I, and are there- 
fore no fitter Objects of Puniſhment for it. Now, 
i thou hadſt a Revelation commiſſioning thee to 
kill-me, without aſſigning a ſufficient Reaſon for 


ſo doing, wouldſt thou obey without Heſitation, 


tho 


which Tam conſcious they are not guilty | 


Fo 


4 88 n nn — 


SAC thy Commiſſion? 

Fam. ] — 2 

Saul. As thou doſt heſitate. in e my 
Nveſtion,. J can:eaſily judge how thou wouldſt be- 


have; thou wouldſt expoſtulate with the Lord, 
till he fell upon ſome Expedient to make thy 


Life ſecure. And may not I do as much for my 
ROD as rewe * one do. Ow 
Lie 2 1011 "LS 

Sam. Without Doubt, for Life is of i no Vahe 
wathout: a good Coriſcience. 

Saul. Then tell me, Samuel 1 ene 


Fee to thy Mind the bloody Scene of my 


Campaign. 
Field; fight and rout him; perhaps he raiſes ano- 


I go to Amalet ; meet Agag in the 


ther Army 5 11 again beat that, and by that Time 
have deſtroyed moſt of the Males in his Domi- 


nions. I then attack his Cities. But ſay, O 


Seer! How can 1 attack them? nay, how can T 
look theſe Enemies in the Face! My Foes are 
only then, ſuch as I have irreparably wronged, 


and ſuch as are forlorn and helpleſs. Diſconſolate 


Widows, weeping Virgins, and tender Babes. 
Theſe, I fay, are the Foes againſt whom I muſt 


lead the Armies of the Lord ! To repair the Wi- - 


dows Loſſes in butchering their Huſbands, they 


muſt be murdered ! The beautiful Maids too, 


they muſt die ! Can I be here inexorable ; forget to 


be a Man; and give no Ear to their Supplications 


to whom Nature has been ſo bountiful? Were deli- 
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cute Conſtitutions only given them, to heighten their 
_ Miſery, and reproach me with their Fall! And 
the poor, innocent Infants ! Muſt J compenſate 
their Loſſes by ſtabbing them to the Heart! And 
is their Stock daily encreaſing, only to add to the 


Number of the Victims ! Say, Samuel How art 


| thou 1 _ the KP rg of her 


Deeds? 8 


Sam. 1 cannot 1 am pid with hy 
yet I am ſure 1 od a Revehdion commiſſioning 


| omg do chem; 15: tot] 
E f 18 it not reaſonable that! ſhould be ſure! too! 5 


5 N * the Will of the Back except from the 
Mouth of his o] Prophet? Thou art not ignorant 
that I have given ſufficient Evidence of my being 
inſpired before, and why ſcruple in bauen me 
now, more than at any other Time? 


Saul. Thy former Revelations had ndeking in 


them contrary to my Reaſon, and fo I eaſily be- 


lieved thee.” Tho? I could depend much upon thy 


Word; yet judge impartially'; conſider the Na- 
tute of the Affair, and tell me, is it not hard, ex- 
ceeding hard, for me to act againſt the Dictates 
mme, own clear Knowledge, and ſacrifice my 


my Nature, to the Veracity of: a FOOT fallible as 
_— „„ Tr. Den. 


„ A 8 EL Dr. 7 22 3 to 1 


188 Man iS nothing to me, unleſs, I be affured, that he hath 


©. fuch a Revelation which T cannot be, but either by another 


immediate Revelation, or by ſome Miracle to confirm it.“ 
Tillot. Works, Fol. Edit. Vol. II. P . 
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18 18185 : Niy, Saul, if thou art come this 1 e Sth, 


and oppoſeſt thy | Reaſon to the Will of the Moſt 
2 High: Farewel Uni and Thumm”; the Dig- 
_ nity of the Houſe of Levi will be no more! 


Saul. Why talkeſt thou at this Rate, Samuel? 
Sure I am, thou hadſt no Commiſſion to be angry 
with me: For it mult be well-pleafing to the G 


of Jacob to obſerve the Chief of his choſen" People, 


obſtinate 1 in ſubmitting to the Dictates of his Con- 
ſcience, and inviolably adhering to what he thinks 
Truth; therefore I cannot ſee how the Prieſthood, 


which was inſtituted for ſupporting Religion and 
Vertue, can ſuffer by Men being . and reli 


glow. * 


Sam. N cel thee, I hada ug ;1 
have delivered i it; and if thou wilt not t obey, look 
thou to that. 3 

Saul. Why fo ſhort and teſty, Samuel! by * 


Conduct now forces into my Mind a thouſand 


little Thoughts, which otherwiſe I had (probably) 
never adverted to. I remember when the ſupreme 


Authority was by thee conferred on thy two Sons, 


Joel and Abiah, though they walked not in thy Ways, 
but turned aſide after Lucre, and took Bribes, and per- 
verted Fudgment *, Yet waſt thou diſpleaſed that 


the Adminiſtration was taken out of their Hands, 


and didſt repreſent the Office of a King in ſuch a 
Manner as fufficiently indicated thy Diſſatisfaction. 
Thou art conſcious to thyſelf that I have acted 


with more Moderation and Benevolence; nay, 


2 now 


* 1 Sam. viii, 2, 3, 


nom chou art angry With me, becauſe the Love of 
Naakindi is predominate in my Mind F. Likeviſe 
thou mayſt remember, that not long ago the Phi 


liftines invaded __ our Country with an Army, nume- 


runs ag ibe Sand on the Sea Shore. My People were 
aſtoniſhed : at their Numbers, and bid themſelves in 


Ti bicketh, and i in Rocks, and in High Places, and in 
Pits 8 Ls Seven Da 'S 1 waited for thee. aß ] 
according to thy Del 
wouldſt have come, and made Supplications to 


| the Lord: that Iſrael might be delivered. from that 
impendent Ruin. Thou c cameſt not at the ap- 
ly took thy Office upon 


pointed Time; Lunwillin 
me; I factificed, and made Supplications to the 


Lord, . thinking they would be acceptable, as 
coming from a ſincere Heart. Tho' the Breach of 


thy Word was tho Cauſe of my acting in thy Charac- 


ter, yet 1 remember what thou ſaidſt on that Occa- 
fon. oy This Breach of thy Word ſhews that thou 
uh 


= 2 the Vices of oy And if! cannot 


(34.3 Tel |} 


ar, bc 
5 reign 


Fr a + Norwiehftanding, FI Lord OT FRY the pious 
4 Endeayours which, as devout Chriſtians, we may have 

* uſed in order to ſeparate ourſelves from the Intereſts of 

mere Heatbens and Infdels; notwithſtanding the true Pains 

„ Which Wwe may have taken, to arm our Hearts in Behalf of 

a choſen "Prophe 
ofſhip ; there will ſtill be found ſuch 
Partiality remaining, in us, towards Creatures of the ſame 
* Make and Figure with ourſelves, as will hinder us from 

«© viewing with Satisfaction the Puniſhment inflifted' by hu- 
man Hands on ſuch Aliens and dotaters.” | Characteriſt. 
Vol. I. p. 3 5. | 

* 1 Sam, Xiii. 6, 6. 2 | . 

I Ibid. xiii. 135 14. | 


— 


lire, ſtill expecting chou 


„againſt their neighbouring Nations of a 
<* falſe Religion and W 


. 0 els ll 


| Jam certain he does not: 


ia "Wii Sent? my Hands. j in  innoceg 
Biogd kale back the Crown thou gavelt; con- 
tet it upon a Man fitter for by! Purpoſe, 8 1 


will r retire, a and paſs che Reſidue of my V's in 


£4 $4.8 


peaceful! Innocence, and under the Direction of 
that Guide, by the Obſervance of whoſe Precepts, 
1 forfeited the Crown of f 1ſraet : . . 


Fer 


think I have fwd, what, is ſufficient Ge 


fade No that thou haſt, been milaken in thy 
Revelation 3 1 ſhall now « conſider that which thou 


didft advance as thy private Opinion, and thew 
thee, that it has as little Reaſon to ſupport i it as 
thy Revelation. Thou ſayſt, the preſent Race of 
the Amalekites are great Sinners. Now this can 
be no Warrant bor me to deſtro them in the 
T erms of thy Revelation, clo. the Children 
= not yet ſinned, nor have the Cattle commit- 
ted Iniquity. "How" then can 1 puniſh them as 
Sinners, who never ſinned ? 15 not this to act a Lie? | 
Does the God of Truth Sive ſuch Commit ons? 


C1} 1 
* 


Sam. Now, Saul, 1 have heard thee patiently ; 


| allow me to queſtion in my Turn. 


Sau. With all my Heart. Ko 
Sam. May not the Deity, for ſome Ed which 
we are ignorant of, give ſuch a Command as I 


had from him? Thou canſt not but be ſenſible 
how ſcanty our Knowledge is; we are Parts of an 


univerſal Whole, fo Actions may have a Tendency 
to promote the general Good, which to us, Who 


have not - Sagacity to diſcover. that Tendeney, 


_— may 


5 the beſt. NN 4 OE 


5 may: appear to be nm, and, N of general 
2 5a "Why then may not the Deſtruction of 


the Amalekites produce : a general Good, though we 
cannot perceive the Manner how? Think humbly 


in theſe. Matters, and ſubmit to che Will of bim 
ve knows all Things, and orders all Fhjngs * 


A AIRES 


Saul. That Argument of thine 2 quite too 


| much, Samuel. What Action is there but may 
be defended in thy. Way? ? The only Criterion I 


haye 1 to | diſtinguiſh | true Revelations, from Delu- 


| ſions, 18, their Tendency to promote the Good 
of Mankind *. And we, to whom they are made, 
muit be Judges of that Tendency, otherwiſe we 


have no Criterion at all; for our Duty can never 
g0 beyond our Knowledge: If we quit the clear 
Dictates of Reaſon for Conjectures, we ſhall ſoon 
find ourſelves in ſuch. Circumſtances as will render 
us either the Objects of Mirth or Pity. | 
| Sam. What thou ſayſt is in ſome Meaſore 
true; v it would, no doubt, be ridiculous to quit the 
clear Dictates of Reaſon for Conjectures: yet, 
notwithſtanding all thou haſt advanced, E am 
certain that I. had the Revelation from God, be- 
cauſe it was made i in the fame Manner in which 


all, my former ones were made; i. e. I felt the like 
n upon ir Mi; i ind, 


and therefore can 
find 


7 The New Teftament e we have this kern 
which I put in Sawt's Mouth. | We are ordered to try the 


= Sn 4 


Spirits, whether they,are of God. 1111 iv. 1. Our Saviour 


tells us, , any Man will do the iI. of God, be fhall know 
of the Doftrine whether it be of 3 John vii. 17. 


———— 9 
1 find no Reaſon to doubt of its Divinity. Howeven 


bk as I perceive that thou art apt to un too warm, 
e and take tod great Liberties in thy Diſcourſd, 1 
y believe it will not be improper to defer the Pro: 
m ſecution of 455 6 J ef till a moe emen | 
Jy Portunity. 1 MoH no h en 
ö Saul. It is not hei: nts we 23 bath 
5 e e and fince thou propoſeſt the de. 
y ferring this . I agree to it with all my 
1 0 . | 
xd Thus Sur, b 105 ts given you a 2 8 D 
3 between thoſe two great Men. iþ am not inſenſi- 
ve ble that this is a very difficult Manner of writing, 5 
er | eſpecially upon ſo tender a Subject. For if every 
ar Man is made to ſpeak in Character, then ſome 
on Zealots be offended, when an Infidel'is' introduced, 
er to hear him ſay Things which are only natural to 
8 him. If to pleaſe ſuch People, the Infidel is only 
re .made to advance ſuch weak Arguments as his Ad- 
he verſary can eaſily: confute, then would the Infidel; 
t, complain that Injuſtice was done to their Cauſe. 
m Thus you ſee, he muſt have a very hard Taſk 
e who would be a Moderator between them. I have 
ch not brought the Argument to a Concluſion, being 
ce ſenſible that you can carry it much farther, than 
an either I incline, or pretend to do. You may obſerve, 
id that the abrupt Manner of breaking off, is owing 

7 to SamuePs Politeneſs and Complaiſance, in not 
8 Me too much upon a Sub ject, at a Time 
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hen he percrived his Prince” too obſtinate to be 


anfſily convinced. 91 218 b ee eee | 2 
1 Iſhall cbnolude this Letter witk this ſingle Re- 
flection, chat if Men would think as kindly on the 
Deity, as chey do on Humanity ®, we ſhould Tee 
nothing four or moroſe in Religion; it od by 
n Mears render us fierce, ſuvage, and intratable, | 


9 & 
* 
W EF 1 : M es % *F 53 "2.7 1 L 
Yi! 1 11 lee K 
* 7 ? „ 7 x * 


. det 


* * 
aan 1 
9h „ + + 
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2 cc The melancholly Way of treating Religion, is that 
„ which renders it too tragical, and is in reality.che Oceaſion 
* its acting ſuch Tragedies in the World. The melan- 


£1 eholy Way in which we have been taught Religion, makes 


us unapt to think of it in good Humour, . It is in Adver- 
Sy chefly, or in In Health, under Affliction, or Diſtur- 
Arbence of Mind, or Diſcompoſure of Temper, that we 

have Recourſe to it. Though in reality we are neyer ſo 


. unßt te think of it às at füch a heavy and dark Hout. 


We enn never de gt to contemplate any Thing above us, 


4 


yu we are in no Condition to look inte ourſelves, and 
* | 


mly to ex iin the Temper of oor own Minds and Paſ- 
VVV 
ys and Terrors in the Deity ;, when we are full of 
4 Bi urbances and Fears within, and Hhave' by Sufferance 
Land Anxiety, loſt ſo moch of the natural Calm and Eaſineſs 
* of our Tem Er. Eee EF et trol 
e W e not öfily be in good Humour, but in the very 
8 + of, Humours, and in the ſweeteſt, kindeſt Diſpoſicion 
of our Lives, to underſtand well what true Goodneſs is 
* and what thoſe Attributes imply, which we aſcribe wit 
ſuch Applauſe, and Honour to the Deity, We ſhall then 
© be able to ſee beſt, whether thoſe Forms of Juſtice, thoſe 
Degrees of Puniſhment, that "Temper of Reſentment, and 
*..thole Meaſures of Offence and Indignation, which we vul- 
_ garly ſuppoſe in God, are ſuitable to thoſe original Ideas 
& of Goodneſs,” which the ſame divine Being, or Nature un- 
der him, has imprinted in us, and which we muſt necefſa- 
« rily preſuppoſe, in order to give him Praiſe or Honour in 
any Kind. This is the Security againft all Superſtition : 
Jo remember that there is nothing in God, but what is 
* God-like ; and that he either is not ar all, or perfectly 


- © Good.” Characteriſt. Vol. I. p. 32, 33. 


85 5 e 
ther. It is a reaſonable Service, and can never in- 
fluence us to do any T —＋ which is unreaſonable. 
It has à natural icy to improve our Minds, 
abdpolith' 5 - 
Diſpoſition, is abſolutely neceſſary to qualify us 
for being, Members of that pure Society which 1s 


* * 


to be eternal. I 


J am, Ce. 


—— 
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e 0 OU ſeem to have only one Objec · 


tion to the Reaſoning. in my laſt; 
and chat is, you cannot Conceive 


on hea defended: oat le they are not 
2 cruel, but are allowed, by ſome of their great 
Defenders, io have no Co 
1 by them © 8 

How ens of any Kind were e into 


ture to ſay, they could not have been inſtituted at 
firſt by divine Appointment, ſince they have no 

Tendency to cultivate a merciful Diſpoſition of 
Mind, which is abſolutely neceſſary, if we would 
_ reſemble the Deity. + 


— — Ge tte ee — — _—_ —— 
AVC, WEASEL AE Ws ro ents > — * — * 
E ne * 72 

9 VE rn 


« early Times of all Religions, when Nations 
were yet Barbarous and Savage, there was ever 
an Aptneſs or Tendency towards the dark Part 

66 32 * which, among many other 

Homot, 


FFF 
5 In Cie 2 * 2 — . 


* Seea pamphlet inticled, Chrftanry near as old as the 
| Creation, p. 10. 


? a. with the Eng pro- 


the World, I do not know, only this I may ven- 


My Lord Shaftesbury obſerves, 5 Thar i in the 


(49) 


mn Horrors produced that of human Sacrifice nu 
And the Reaſon of that. _ Apineſs or Tendency, per- 
haps may be this, Men commonly aſcribe to the 


Deity: thoſe Qualities which they admire in the 
ſelves; hence the Character of God may vary, 


according to the Tei empers, Conſtitutions, and O- 
pinions of Mankind: Thus a ſavage and barbarous 


People will form to themſelves the Idea of a God 


of the ſame Character; and will act conſiſtently 
enough in worſhiping him in a bloody and brutal 
Way. More conſiſtently, © God knows! than 
ſome have acted in latter Times, who; tho? they 
profeſſed to worſhip a good and merciful God, have 
yet beſmeared his Alrars: with the Blood of Mil- 


hons * 
Lord Herbert, As ts beet at vety great Pains. 


to ſearch the Writings of the Ancients, in order to 


form a right Judgment of their Religion, aſcribes the 
Origin of Sacrifices to the K navery of the Prieſts, who, 


the better to ſupport their own Craft, introduced 


the Worſhip of inferior Deities, whom they cal- 
led Subceleftial Gods, His Lordſhip introduces the 


' Prieſts, as deſcribing / the Nature of theſe Gods, | 


and their Worſhip, to the People thus, It is ve- 
* ry requilite to procure the ſubcceleſtial Gods 
« to be propitious, becauſe being uncertain in their 


Nature; they ſometimes incline one Way, ſome- 


ge 5 
«© times another, for Cauſes that we are not alto- 
$*, gether ignorant of. The beſt Way is, to offer 


up ſomething pleaſing and gratefu} to them, 


10. What this i is muſt be difcovered from their 


F «© corporea] 
* CharaQerift Vol. III. p. 124. 
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: ce corporeal Natures, which being. ſuppoſed to 


& be compoſed of Air and Alber; ſome good 
« Things ought to be prepared for them of the 
« groſs Elements, reduced to a more ſubtile Sub- 


4 ſtance (for they want Nutriment, and by this 


« Means their 3 — Nature is refreſned by 
& cognate, Elements) and in regard they are plea- 


cc ſed with the Smell of Fat; the Pn leaſant 


< and agreeable to their Taſte and Smell ſhould 


cc be facrificed to them. For ſome fine Spirits 


& that are made in the Liver, Heart and Brain, 
& do aſcend upwards, and are therefore the Ob- 

« jects of Adoration. ——— The Prieſts having 
« diſcarded the moſt ſolid Parts of their own Re- 
«© ligion, they debauched the Minds of Men with 


e moſt tremendous Rites and Ceremonies, offering 
e up human Sacrifices to their Gods; until that 


« Cuſtom was at laſt aboliſhed by the Romans 
« and other Nations. Still, notwithſtanding, the 
pure Worſhip of the ſupreme God was made 


to conſiſt of no other Sacrifices, but ſuch as 


& they devoured *.” Thus did the | Heather 
Prieſts. model their Religion to ſupport them- 
ſelves.3 and contrive Sacrifices, that they might 
feaſt Ly the beſt Pieces, allowing their Gods 
only ſuch as were not agreeable to their own 
A Ale . 

, who doubtleſs is the oldeſt Hiſtorian now ex- 
tant, informs us, that this Cuſtom of ſacrificing was 
of very old ſtanding, but he does not ſay, that any 


of the firſt Sacrificers had a divine Revelation com- 


manding them to do ſo, till the Time of his great 
Sire, Abraham, who was tempted by God to ſacriſice 
bisSon Iſaac . From Reaſon, and Mojess Hiſtory, 
it would ſeem that Abraham. had no abſolutely 

| certain 


* + Herbert's Ancient Religio of the Gentiles, Chap. xiv, 


| 7. 281, 290, 291. 
4 * „* 


en. xxii, 2, 
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certain Criterion whereby to diſtinguiſh Revela- 
tions from the Phanta/ms of his 'own Mind; as 1 


believe will appear from the following Conſide- 


N wo 


Whoever has formed to himſelf juſt Notions 
of God, will eafily perceive, that it is directly 


_ contrary to the ſupreme Refirude "of his all. penfelt 


Mind, to command any Thing which is contrary 


to Reaſon, or the Fitneſs of Things : Likewiſe, 
it is as contrary to his Nature to ſuppoſe, he will 


give a Command, which he does not intend ſhould 
be obeyed ; for this would be Diſingenuity in the moſt 
extenſive Senſe, and therefore nor to be aſcribed to 
the moſt upright of Beings. 55 


When Man comes into the World, he is in a 


forlorn and helpleſs Condition, deſtitute of the 


Means of ſupporting himſelf; and had there been 


no Affection implanted in Parents to influence 
them to take Care of their Young, it is pla in our 
Species muſt have ended in the firſt Individuals. 


The common Faiber of Mankind, therefore, has im- 


planted in every one a ſtrong Affection for thoſe he 
begets: This Affection, by Reaſon of its great 
Power, and peculiar Uſefulneſs, we ſtile by way 
of Eminence, NATURAL AFFECTION 3 fo ſtron 
is it, that it binds Men of all Ranks, and of all 
Conſtitutions, even thoſe who are bad Country- 
men, and ſhew little Humanity towards their Fel- 
low-creatures, are notwithſtanding found kind 
and indulgent Parents. When any are found ſo 


void of this Affection, as to lay violent Hands on 


their own Of-/pring,-it, for the moſt Part, happens 
that they are Lunaticks. 554 
Can we ever conceive then, that the God of Truth 
will contradict himſelf, and by an expreſs Com- 
mand, take away the Obligation of an Aﬀection 
ſo neceſſary for the Preſervation af the human Spe- 
cies ? He gave it: It is as needful now as it was at 
F-4-: the 


0 36 5 
Ae Beginning 3 therefore, will not the taking it 
away be an ut Afion ? If he will in any one In- 
ſtance act contrary to the Fitneſs of Things, what 
Reaſon can be offered why he will not do ſo in all 
Caſes; then where are all thoſe Beauties which | 
are diſcovered. in the Contemplation of him ? Om- 
ni potence, not under the Direction of Wikdom and 
_ Goodnels ; frightful Idea! 
| How then could Abraham be certain that God 
ded him to facrifice his Son J/aac ? His 
Evidence aroſe only from Senſæ; Cod poke to him *. 
And is this ſufficient to invalidate the contrary E- 
vidence of Reaſon ? I ſee the Houſe turn- 
ing round, is it really ſo? No; you only 
imagine it. How ſo ? Becauſe it is unreaſon- 
ble to ſuppoſe it. —And is it not as unreaſonable to 
imagine you hear the great God commanding you 
to do an unfit Action? There is no doubt 
of it, and Abrabam did not conſider the Matter 
thoroughly, otherwiſe he could not have believed 
It 3 for, as Mr. Locke very well obſerves, **no Pro- 
1 "pobition can be received for divine Revelation, 
ee gr obtain the Aſſent due to all ſuch, if it be 
90. 60 contradictory to our clear Knowledge .. 
It is indeed ſtrange and unaccountable, chat this 
| = 5 Favourite of Heaven ſhould never ſay one 
1 4M ord for, the Preſervation of his only Son ! He, 
"who at another Time was ſo importunate with his 
47 40 God for the ſaving two wicked and abominable 
4e, Cities J. ax natural would an Expoſtulation to 
2 +; 2 this Purpoſe have been in the Patriarch's Mouth. 
29 kind, and beneficient God |! Does this Com- 
„ © mand, contrary both to thy Nature and mine, 
c come from thee! {aac is thy Gift, and the 
Darling of my Soul! How can I get over this 
er qua 75 iy . N . 2 x / HORS: $6 * HO 
. Gen. xxii. 15 | 


by + Effay on Human Underſtanding, Vol. II. ch. 18. ect 5. 
| 1. ＋ Gen, xXviii. 23—33. 
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„ mant, and let my Under ftanding be ſunk below 
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(37) 


4 ſacred Affection thou haſt: planted in me? Say. 
<< Q God! Mult 1 lay violent Hands 
<< my Son; mine only — 9-- Muſt I com- 
«© mit the moſt: cruel Action in Obedience to the 
« Will of the + moſt merciful Being? What will 
c the /dolaters around me, now ſay of the God 
«© of Abrabam Can I now extol thy Mercy and 
4 Goodneſs in giving him, ſince as a conſequence 
5 thereof 1 muſt act ſo deep a Tragedy ? The 
e very Thought of it diſtracts my Soul! O, my | 
God, take Pity on thy Servant Abraham |. If 1 


60 nals do it, give me a Heart harder than Ada- 


ce the Level of the O may theſe 


Hands never be ſo employed while Reaſon re- 


« mains in Abraham! Reaſon will upbraid me, 
“ and root out all amiable Conceptions of thee 


out of my Mind. What! act contrary to Rea- 
4 ſon to pleaſe an infinitely reaſonable Being ! If 


„I can go the Length to believe this, then 


< will all my Faculties be rendered uſeleſs, and the 
e moſt excellent Part of thy Works, the Under- 


* ſanding; will be in vain.” © I do not know but 
the holy Man would have been better employed in 


expoſtulating thus, than in /adling bis Ajs, and | 1. 


cleaving Wood, to burn his own Son *. 


I would not be thought to omit any Thing 2 


„ was ſaid, that iz Iſaac ſhall thy Seed be called, 
accounting that God was able to raiſe him up 
from the Dead: From whence al ſo he had re- 


« ceived him j in a, Figure f,. And the. Angel 1 
1 F pe, "mh, Ol 


: 


* Gen. xxi1.- 2; 
T Heb, xi. 17.20. 


z 


which may be ſaid to juſtify Abrabam's Conduct 
in this Particular. The Apoſtle Paul tells us, 
By Faith Abrabam, when he was tried, offered 
up Jaac, and he who received the Promiſcs, > Ml 
offered up his only begotten Son, of whom it 
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4 the Lord called to Abraham out of Heaven,” and 


d, Lay not thy Hand upon the Lad, neither do 


Iban any Thing unto bim : For now I know that thou 


Fare God, ſiner thou haſt not with-beld. thy Son, 
Bine only Son from me. All that theſe Texts 


prove is, that Abraham believed his Son would be 


raiſed from the Dead ; and that he would ſcruple 
at nothing to pleaſe his God: But they ſay not one 
Word of the Grounds of Certainty whicli Abra- 
bam had, to believe that the Command was divine. 
His Judgment is no where commended, and I am 
fo far from diſputing his Faith, that I think he 


Faith in God can be founded on no other Bot- 


tom, than on an Idea of his Goodneſs and Recti- 


tude. Whoever believes that the Deity acts ac- 
cording to the Fitneſs. of Things, and in Confor- 


mity thereto, acts reaſonably himſelf, may be ſaid 


to have true Faub: He who does not believe this, 
but rather the contrary, cannot in any Propriety 
of Expreſſion, be ſaid to have Faith in God. Ac- 
cording to the Apoſtle James, We are to ſhew 
„ our Faith by our Works +,” and how the com- 


mitting, or the attempting to commit Actions 
morally evil and deformed, can be a Sign of true 


Faith, is to me inconceivable. But, 

Suppoſing Abrabam to believe that God could 
raiſe his Son from the Dead, which is all the 
Length Paul goes. What then? Who ever de- 
nied that God has a Power of raiſing from the 


Dead whom he pleaſes? There ſurely. cannot be 
more | Difficulty (if ſo much) in raiſing one from 
the Dead, than there is in creating at firſt, which 
4 | 5 


* Gen. xxii. 17, 12. 
+ Jam. ii. 18. 


had quite too much 3 and account it rather a v#l- 
gar Credulity, than a true, rational, religious Faith, 
according to the Acceptation of that Word in the 


we make no Doubt of. If God had cauſed Haat 
to die, and then brought him to Life again, we 
could no more have objected againſt that, than 
againſt the Reſurrection o Lazarus. But tlie 
Queſtion ſtands plainly thus, How could Arabam 
be certain, that any Thing was divinely revealed, 
which was ſo directly contrary to Reaſon ? In this 
Caſe, did he not lie under two contrary Obliga- 
tions? . Under one from Reaſon, which is unalter- 
able, and which plainly bound him, and would 
have ſhewn him (had he averted to it) that 
taking away his Son's Life without any Fault, 
was a cruel and unjuſt Thing. Under another 
from the (ſuppoſed) expreſs Command of God; 
and conſequently let him obey either, he ſinned 
by not obeying the other, which is abſurd, © 
Archbiſnop Tilloſſan has wrote a Sermon to 
prove the Rea ſonableneſs of Abrabam's Conduct in 
Relation to the Sacrifice of his Son; ſo I believe 
it will be proper to conſider his Grace's Reaſoning 
on this Subject. Human Nature, fays he, is 
<<. capable of clear and full Satisfaction, concern- 
<<. .ing a divine Revelation. For if Abraham had 
% not been fully, and paſt all doubt, aſſured, that 
ce this was a Command from God, he would 
<< certainly have ſpared his Son. And nothing is 
t more reaſonable, than to believe, that thoſe, to 
<«« whom God is pleaſed to make immediate 
% Revelations of his Will, are ſome way or 
ce other aſſured that they are divine, otherwiſe 
e they would be in vain and to no purpoſe. But 
„ how Men are aſſured concerning divine Reve- 
0 Jations made to them, is not ſo eaſy to make 
<<. out to others; only theſe two Things we are 
« ſure of, | enn; 
1. That God can work in the Mind of Man 
© a firm Perſuaſion of the Truth of what he re- 


< yeals, and that ſuch a Revelation is from him. 
| | | This 


) 


_—_— 


- — — — Ne _— b 
te, Made us, and perfectly knows our Frame, 


c muſt needs have — our Minds and nee, 


W no! + alt not) 
„ 2. That God never en any — to 
% Mar- $ Belief, which plainly contradicts the 
” natural and eſſential Notions /-of his Mind; 
6 becauſe; this would be for God to. deſtroy his 
e On Workmanſhip, and to impoſe that upon 
te the Underſtanding of Man, which, whilſt it 
4c remains what it is, it cannot poſſibly admit “. 
His Grace has been pleaſed elſe where to tell us, 
— we may diſcern between true and counterfeit 
Revelations. 5 will not, I believe be amiſs to cite 
his Words here. Reaſon, ſays he, is the Fa- 
es eulty whereby Revelations are to be diſcerned. 
, For all Revelation from God ſuppoſes us to be 
4 Men, and to be endued - with Reaſon; and 
«therefore. it does not create new Faculties in us, 
« but propounds new Objects to that 1 r 
, which was in us before. Whatever Doctrines 
„ God reveals to Men are propounded to their 
<6, Underſtandings, and by this Faculty we are to 
c examine all Doctrines which pretend to be from 
„ God; and, upon Examination, to judge wWhe- 
ther there be Reaſon to receive them as Divine, 
cor reject them as Impoſtures. All Reaſonings 


« about divine Revelations muſt neceſſarily be 
<< governed by the Principles of natural Religion: 
„ That is, by thoſe Apprehenſtons which Men 
c naturally have of the divine Perfections, and 
<< the her. Notions of Good and Evil imprinted © 
<< upon our Natures 3 becauſe we have no other 
„ Way to judge What is worthy of God, and 


<< credible to be revealed by him, and what not, 

5 but by 5 natural Notions which we have of 

| „ Go 
* Tilo. Works, Vol. I. b. 14. 
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. Gods n bf . Perſedtions ? Which 


c becauſe we know him to be inimutable; we 

4 have Reaſon to believe he will never 5 — 
« And by theſe Principles likewiſe; we aft to in- 
tt terpret what God hath revealed 4 and When 
” any Doubt ariſeth concerning the Iz of 
any divine Revelation (as that of the 

© Scriptures) we are to govern our fel ves, in pe 
te Interpretation of it, by what is moſt agteeable 
% to the natural Notions which we have of God, 


„ and we have all the Reaſon in the World to 


85 that Senſe which is contrary thereto *: 
_T proceed upon theſe Principles to examine 
what his Grace has ſaid to prove Abrabam's Con- 
duct, in this Affair, reaſonable. The firſt Ob- 
jection which naturally occurs againſt this Revela- 
tion's being from God, is, the horrid Appearance 
of the Action, that a Father ſhould flay his inno- 
cent Son. But, ſays his Grace, Why ſhould 
c Abrabam' ſcruple the doing this, at the Com- 
& mand of God, who being the Author of Life, 
<« hath Power over it, and may reſume what he 
<<; hath given, and take away the Life of any of 
4 his Creatures when he will, and make whom he 

«+, pleaſeth Inſtruments in the Execution of his 
% Command? f I humbly preſume this is 
viewing the Matter thro” a falſe Medium. It is not 
diſputed what God, by Virtue of his Omnipotence, 
can or cannot do; but what a Being who acts ac- 
cording to the Fitneſs of Things, will do. If 
the Command was fit, and that Fitneſs evident, 
then Abrabam, from the Nature of the Thing, was 
bound to obey it: But if human Reaſon could not 
diſcover that F itneſs, then muſt the Circumſtances 
which rendered it fit (provided it was ſo) have 
bcen diſcovered in a ſupernatural Way; yet, ac- 

| G cording 


4 Tillor. Works, Vol. II. p. 13, 
ob Ibid, Vol. I. P. 177, 178. 


| * 5 be ot Tillot, Works, Vol, II. P. 13. 


. 


cording to Adeſes, we don't find that they were. 
Therefore, as the Reaſon of the Command was 
not included in the Revelation, Abraham, accord- 
ing to his Grace, had no certain Ground to believe 


that the Revelation came from God; nay, he had; 


on the contrary, the higheſt Reaſon to disbelieve 
it, 55 becauſe (to uſe his Gra ces own: Words) we 
e haye no other Way to judge what is worthy of 
God, and credible to be revealed by him, and 
what not, but by the natural Notions which we 


é have of God, and his eſſential Perfections: 
„ Which, becauſe we know him to be immutable, 


te We have Reaſon to believe he will never contra- 


C dict. So this Revelation being contrary to an 
Affection given to Abrabam by a perfect and an 
immutable. God, and no Reaſon offered on the 
Side of the Revelation to ſupport it; tis plain that 
it could not cancel the Obligation of this Affection; 


for the Obligation of no Affection can be cancelled, 


except by a Reaſon more cogent than that which 


made the Affection obligatory, = 


His Grace tells us, That tho? God hath 
t planted ſtrong Affections in Parents towards 
<< their Children; yet he hath written no Law in 


any Man's Heart to the Prejudice of his own 
ſovereign Right. This is a Caſe always excepted, 
5 andthis takes away the Objection of Injuſtice.“ * 


I readily grant that God hath written no Law in 
Mens Hearts to the Prejudice of his own Right; 


neither has he written any Law there to the Preju- 


dice of their Conſcience: Becauſe as his Grace ac- 


Knowledges, © This would be for God to deſtroy 
his own Workmanſhip, and to impoſe that on 


the Underſtanding of Men, which, whilſt it 


remains what it is, it can't poſſibly admit.“ It 
is, in my Opinion, a Contradiction to ſuppoſe 
that the ſovereign Right of God can ever be 

1 a pre- 
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prejudiced wy our acting reaſonably. z becauſe if i it 
can, we muſt ſuppoſe that he has a Right to com- 
mand us to act wrong; and if his Right of com- 


manding be greater than our Right of refuſing, 
then we: ought to obey, i. e. we ſhould be in the 


Right in acting contrary to Right: Which is a 
Contradiction in Terms. There is no other Way 
which I can think of to evade this, but by ſup- 
poſing that the Will of God is that which {A "oh 
tutes Right and Wrong; the F alſity of which I 
have endeavoured to ſnew in a former Letter. 

His Grace proceeds next to conſider the Scandal 
which muſt unavoidably have followed upon this 
Action of Abraham's, but, gays he, . That could 
Abe no great Objection in thoſe Times, when 
e the abſolute Power of Parents over their Chil- 


« dren was in its full Force, and they might put 


40 them to Death without being accountable for 
« jt. So that then it was no ſuch ſtartling Matter 
<<. to hear of a Father putting his Child to Death.“ 
»Tis true, before Men formed themſelves into 


civil Societies, they lived in Families which were 


as much in a State of Nature with Reſpect to each 


other, as different Nations now are. The Maſter 


of every Family was a diſpotic Prince among his 


own Children and Servants. Yet will it from 
thence follow, that it would have been no Scandal 


upon him to put an obedient Son to Death? tho? 
the Legiſlature in all Nations is inveſted with an 
abſolute Power over his, or their Subjects; yet 
whoever ſo far abuſes this Power as to put the In- 
nocent to Death, is always accounted a Tyrant 
and a Monſter. So that it is impoſſible to free 


Arabam from the Scandal of this Action by ſay- 


ing that he had a Power of Life and Death over 
his own Children, unleſs it can be proved that en 
were as much his Property as his Cattle. 
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| to the moſt barbarous Inhlnaniey, 


rent Sexes have for one another; yet 
Pulſes are not dependent on Reaſon, but on Cu- 


* 


FC) 


Neither Gould his Pretence te Rerelaton free 
hint” from Scandal; for, as his Grace very well 
obſerves, © the Act had an Appearance of fo 
e much Horror, that it was not eaſily credible 
ce that God mould command it; and if —4 
4 Man's confident Pretence to Revelation be 
mitted, the © worſt Actions may plead this 


cc in their Excuſe: So that this Pretente would 


x py have been ſo far from excuſing his Fault, that 
F 8 it muſt rather have been eſteemed a high A 


<« gravation of it, by adding the boldeſt limpiety 


There 18 another Objection may be made againſt 
this Revelation of Ar abum's, which his Grace has 


taken no Notice of; yet I think it is an Ohjection 
of very great Moment: And it is this, Abrabanbs 
_ Conduct; in Conſequence of his Revelation, gave 


his Son a Right to take away his Life. 
In order to } rove this, it will be neceſſary to 
inquire what Relation Children ſtand in to Parents, 


| and' what L Duties reſult from that Relation 


Parents are the Inſtruments in the Hand of 
God in bringing Children into the World. Their 
Motive in doing this, © does not ſo much ariſe 
fronza” Deſire of propagating their Species, as to 


_ eaſe themſelves of a certain Pain, or to enjoy ſome 


Object: with Which they are enamoured. And the 


wie Author of N ature hath made the Propagation 


of our Species a Conſequence of that Enjoyment ; 


this Conſequence is not dependent upon the Will 


of the Parents, but is frequently againſttheir Will. 


Tho it be in the Power of Reaſon to check the 


violent Impulſes of this Paſſion, which the diffe- 
* theſe Im- 


tom, viewing beautiful Objects, or on a Conſti- 
Lurion. Tho an onnrent { Fa{ber of the Church + 
Forge informs 


» Tillor. Works Vol. II. p. 13. f St. Auſtin. | 


— 


ey 


Inifoinis! us, That Adam, before” he fell, Potuit eri- 
gere membrum genitale' ad volumalis nutum ; and 
that the Motions conſequent upon that Paſſion; 
were as much under the Direction of his Will as 

the Motions of his Fingers, yer the Matter is 
now quite otherwiſe, as 1 believe n be univer> 
oy acknowledged... 
_ - Aﬀeer we are begotten, our Mothers: are age 
rily obliged” to bring us forth. From all whichz 
we lie under no 'Obji gation to them, becauſe the 
bringing us into the "World was hot the Primary 
Cauſe which influenced them to uſe the Means, 
which Nature had connected with that End. 
Therefore the Obligations which we lie under to 
them can only ariſe from the Time we are born; 
As we came into the World in a helpleſs Condi- 
tion, ſo we are obliged to them for preſerving us, 
and ſupporting pk till we come to the Tears of 
Maturity.” N 
When we are om, auc for A long Time after! 
we are not capable of governing ourſelves, there- 


of I fore Nature ſeems to have committed to our Pa- 
ir rents, the Care of our Education, and the Go 
ſe vernment of us, till we come to the full Uſe of 
to our Reaſon; and that they may be induced to 
de diſcharge chis Truſt the more faithfully, the has 
ne implanted ſtrong Affections in them, whereby 
on they eſteem our Good as dear to them as our own. 
3 Aſter we are come to the full Uſe of our Reaſon; 
11 wie become our/own Maſters 3 and though Intereſt, 
1. . and the great Obligations which we lie under to our 
* Parents, may make us pay a very great Deference 
e to their Judgment, yet we can never be obliged 
J- to obey them contrary to our own Reafon ; becauſe, 
1- as our Obedience is only founded on Reaſon, ſo 
i- it is impoſſible that it ever ſhould overturn its own 
i Foundation. 8 


Here, 


„ 


(46) 


think, the Obligations which others lie under to 


them, on Account of their kind Services, hold an 
exact Proportion to the Advantage which may 


be reaped by theſe Services. I ſhall illuſtrate this 


by one Example. | Suppoſe a Man who has fallen 
into a River, ſwims with the Current, ſo near the 
Bank, that I can, with great Safety to myſelt, 
catch hold of him, and thereby ſave his Life, 


which, otherwiſe, muſt inevitably be loſt. Ac- 
cordingly 1 do fave him. Will it follow from 
this, that his Life.is my Property, and that I may 


take it at Pleaſure? By no Means. I can, in ſtrict 


Juſtice, demand no more of him than a Compenſa- | 
tion for my Trouble in ſaving him. And ſhould 


3%. S 


Lafterwards offer to kill, him, he has a Right to 
kill me in his own Defence. And the Reaſon is 


plain z my Loſs, or Trouble in ſaving him, is by 


no Means of equal Value with his Life. And as 
I. demand that from him yhich is not my Right, 
10 he has a Right to refuſe me; and if I perſiſt 
reſdlutely in my unjuſt Demand, he can lawfully. 
take away my Life. HOT: on 


9 To apply this to the Caſe of. Parents. They | 


© cannot, by Virture of the Favours conferred on 

us, require us to do any Thing by which we muſt 
ſuſta in a greater Loſs than they have done by con- 
ferring theſe Favours. I own, this is not the 
Point of Light in which Children themſelves ought 


to look Upon the Matter 3 they are to conſider 


their Parents as the Preſervers of their Lives; 


theſe to whom they are (under God) bound for all 


that they enjoy; they are to obey their reaſonable 
Commands; and always to treat them with that 
Tenderneſs with which they themſelves were treat- 


7 in their early Days: If their Parents in old Age 


hould fall to Want, they are to cheriſh and ſup- 


port them to the utmoſt of their Power. Thus 
N far 


E * 


Here I muſt obſerve, that Men ate not to 


tres ee ro ae 


os 
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fie and thus far only, does the Duty of Children 
to their Parents extend. _ 

From all which I think it is plain, thas Abra.. 
ham had by the Law of Nature no Right to take 
away the Life of his innocent Son; neither had 
Jaac a Right to allow any Man to kill him, be- 
cauſe being placed by Providence in this World, 
he was obliged to remain in it till it pleaſed God | 


himſelf to call him forth. So that it was his in- 


diſpenſible Duty to hinder his Father from taking 
that which he had neither a Right to take, nor he a 
Right to give him. And if he could fall on no other 
Method to ſave himſelf, it was his Duty rather to 
kill his Father than violate the very firſt Principle 
of the Law of Nature. I do not know whether 
it may not be inferred from the Hiſtory, that 4. 
braham was ſenfible of all this; for when aac 
aſked him, I bere is the Lamb for the Burnt-offer- 
ing? Little thinking that he, poor Lad ! was to 
be the Sacrifice himſelf, he received an Anſwer 
which did not in the leaſt diſcover his Father's In- 

tentions, My Son, God will Provide himſelf a Lamb 
or a Burnt-offering. And it is a very great Quel- 
tion if Jſaac diſcovered Abraham's Intention, till 
after he was bound, and ſaw him ſtretch forth his 
Hand to take the fatal Knife, and then, alas! it- 
was too late for him to help himſelf. 

I foreſee an Objection which may be made to 
this Reaſoning ; it may perhaps be ſaid, that 
Jaac's Life was God's Cooley z ſo after he had 
given Abraham a Right to take it away, Jſaac 
could have no Right to defend it. 

To this I beg Leave to anſwer, that Abraham's 
Revelation was by no Means binding upon his Son 
for as the moſt excellent Archbiſhop himſelf very 
well obſerves, *« A Revelation to another Man is 
Fs b 4 to me, unleſs I be aſſured, that he hath 


8 ſuch a Revelation, which I cannot be, but aq 
Y 


10489 


66 by another ite Revelation, or by ſome 
„ Miracle to confirm it *.” Now as all os Evi- 
dence hich 7/acc had to convince him that God 


did give ſuch. a Revelation, depended on the Vera- 


city of his Father, he could not be ſo ſure that he 


22 would not deceive him, as he was, that it was his 


Duty to preſerve his own Life; and therefore 
. could;not be obliged to quit a greater Evidence for 
A, lefler. 

As a Concluſion to this part of the: Arguwenie, 


I cannot forbear aſking, Is it agreeable to the Cha- 
- ” rater of the infinitely good and wiſe God, to 


give a Command which at once diſſolves two of 


dhe ſtrongeſt Ties in Nature, che welpen Af. 


fections of Parents and Children: 1 
Before leave this Subject, I ſhall take ſome No- 


* of a late anonymous Author» + who has en- 
deavoured to defend the Reaſonableneſs of Abra- 
ban's Conduct. He acknowledges, that it is 


«6. abſurd to imagine, it was the Intention of God, 
that Avrabam ſhould think ſuch a monſtrous 
„ Action (as the ſacrificing his Son) could be his 
46 holy Will, or that fuch a human Sacrifice was 
not an Abomination to him: And that to ima- 
e vine the contrary, is a moſt high Indignity to 
„ God, exceedingly abſurd, and an Affront to his 
«© moſt holy Nature. But at the ſame Time, I 
„ deny, with Indignation, that ever it was God's 
Intention that Abraham ſhould think ſo. Nay, 
< I further affirm, that if the Breaſt of — 
& had harboured ſuch a wicked Thought, he 
«© could never have received the divine Approba- 
de tion 4.“ Abraham was expreſly commanded 
to offer up his Son a Burnt-offering 3 z now he either 
muſt have believed that this Command came from 


God, 

* Tilloe. Works, Vol. II. . 
＋ A Pamphlet, intitled, The Cafe of Aba commanded 
to offer up bis Fon Iſaac : 7 Sacriß ce, Fw reaſoned. 


+ Ibid. p. 42, 43. 
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God, wh he 2 ets if hend bt) 2 did be 
obey it? If he did believe that God gave the 
Command, he muſt likewiſe believe, it was his 


Will, that it ſhould. be obeyed; if ſo, he muſt 
neceflarily. conclude, that a human Sacrifice was 


7 wn table to him. If, as this Gentleman ſeems 


ink, he was not at all fatisfied in his on 


55 © Mind, that the offering the human Sacrifice, 
could be acceptable to God .“ TI aſk, Why 
did he attempt co kill his Son till he was con- 


vinced ? Is it in the leaſt probable, that he would 
kill his Son, upon an Uncertainty ? No; that 
can never be ſuppoſed, unleſs we ſay, chat he was 


void of all natural Affection. 
From the Hiſtory it is plain, that Abraham was 


reſolved to ſacrifice his Son, for he carried the 
Knife, Wood, and Fi ire, neceſſary for that End, 
along with him; and it is an Abſurdity which 
could never enter into his Mind, to think; that 


God would command him to do any Thing 


which he was certain was an Abomination to him. 
And as to what this Gentleman ſays of the Com- 
mand, That it was a Command of Trial, and 
« that it was never the Intention of God that 
<« jt ſhoald be obeyed *®,” it is nothing to the 
Purpoſe, for Abraham did not know ſo much. 


I think, what I have ſaid, ſufficiently 2 5 5 


that Airabam had no Reaſon to believe, that GG 


commanded him to facrifice his Son; and if we 


carefully attend to what Moſes has ſaid, perhaps 
we ſha!l find no Reaſon to believe it either. And as 
an Introduction to our Scripture Inquiry, it will not 
be improper to repeat again, the Words of the 


moiſt excellent Archbiſhop, from whom | I 


have taken the Liberty to differ. By the Prin- 


« ciples of Reaſon, ſays he, we are to interpret 


66 hat God hath revealed; and when any Doubt 
Peg „ e ee 
4 Ibid. p. is * Ibid. p. 44. 
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25 1 
4 ariſeth concerning the . of any dein 
Revelation (as that of the Holy Scriptures) we 
4 arę to [govern ourſelves, in tha Inccrprerato 
86 of it, Thy what is:moft agreeable to theſe" natu 
ec ral Notions which we have of God, nal Re 
<« have all the Reaſon in the world to reject that 
Senſe which is contrary thereto? ©. 0 
Meſers Words are, Aud it came'to paſs after theſe 
Things that God did tempt Abraham, and ſaid 
uno bim, Abraham. Aud he ſaid, Bebold, here I 
am. Aud be ſaid, take now'thy Son, thine only Son 
Ihac,” whom: thou loveſt-; and get thee inio the Land 
of Moriah ; and offer bim there for a Burnt offering 
upon one" of the Mountains which I ſhall tell thee 
of *, Here it is ſaid, God tempted Abraham.” Now, 
how did he tempt him? The Apoſtle James tells 
us expreſly, Let no Man ſay, when be (15 tempted, 
Jam tempied: of Go For Grd cannot” be ' 4 
with Bok. neither templeth be any Man f. And 
the Reaſon of this is obvious, for as God 5 5 | 
always does what is fit; ſo be is willing that all 
other Beings ſhould follow his Example; and 
| 5 it is abſurd to chink that he Will try Ex- | 
periments upon his own See in order fo Know | 
hom fooliſhly they can'behave.” + 
This Command of Abrabam' s was not fit in the | 
"Wy 75 Nature of the Thing; for 7 it had, God would | 
ve allowed him to ody ic? And as it was not fit, 
Sf i Goch commanded it, we muſt ſay, that he com- a 
: handed Things which were unfit 3 and this only to 
 fatjsfy; himſelf of the Folly! of his own Workman- 1 
ſuip ; lor it is impoſſible that an unfit Command 
L 


can abſwer any good End, for then the Obedience 
- . conſequent upon that Command would be fit, and 
at the ſame Time not fit, which is a Contradic- | 
tion. If the Action was unfit before the (ſuppoſed) _ t 
= * it c muſt have continued to be unfit { 
| 4 aſter 
E * cen xxii. 7, 2. Y + PI i. 13. | 
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after it 3 becax © the Will of God does not alter 


Things, nor the Relations which they ſtand-in to 

one another, nor conſequently the Fitneſs; reſulting 
Fan $011 e 5 Nis 47 

But how ſhall we reconcile all this with. A9 Is 


quently faid to do theſe Things whieh he only 
permits others to do. Thus in one Place he is ſaid 
to move David to number Iſratli : And yet in 
another Place we are told, that Satas provoked 


David to do that Action . There is no other 


Way (which I know) of reconciling theſe two Ac- 


counts, except by ſaying, That Satan, by God's 
| Permiſſion, tempted David to number Hracl. 
For it is inconſiſtent with my Notions of God, to 
ſuppoſe, that he will command any Man to:do 
an Action, and then puniſn him for obeying that 
Command. We have another Inſtance of the like 
Kind in Jab. Twice did God give Satun a Per- 
miſſion to afflict that good Man; the firſt extend- 


ed only to his Property, and accordingly the De- 


vil, in a moſt unmerciful Manner, ſtriped him 
of all he had g: The ſecond affected his Perſon. 
Satan /mote him with ſore Boiles from the Sole of his 
Foot unto bis Crown ** : Yet we ſee, after he was 
freed from his Troubles, There tame to him all bis 
Brethren, and all his Siſters, and all they who had beth 
bis Acquaintante before, and did eat Bread with bim 
in his Houſe : And they bemoaned him, and comforted 
bim over all the Evil which the Lord bad brought up- 
on him f. Here the ſame Thing is aſcribed to 
God, which we are told, -in the Beginning of the 
Book, was done by Satan with God's Permiſſion. 
It is the Opinion of many learned Men, that 
this Book of Job was written by Moſes himſelf; and 
that all which he intended by it was, to ſhew his 

| ; H 2- Conn- 

* 2 Sam. xxiv, 1. 1 Chron, xxi. r. ob i. 17 22, 
RR 7 ++ Ibid. xlii. 4 8 


2 


ee that a good Man, patient under Af- 


fiction, and truſt ing to God, would at laſt be re- 
Jieved, and an ample Recompence made to him 
for all his Sufferings, in order to make them hope 


for a Deliverence from their great Slavery. If it 


feally was ſo, we find that he aſcribes That to 


-God; which he tells us was done by Satan with | 


5 God s Permiſſion. 


It is ſaid in other Places of Scripts; that God 


8 the Author of Evil; and that he does Evil. 
form the Light and create Darkneſs: I make Peace 
and create Evil: I the Lord do all theſe Things *— 
Shall there be Evil in the City, and the Lord hath 
not done it? f Now as it would be the greateſt 


Impiety to ſay that God does Evil; therefore all 


we can ſuppoſe to be meant by theſe Paſſages' is, 


that God permits other Beings to do Evil. From 


all which I think it is plain, that the inſpired 
Writers frequently deſcribe the Deity as doing 


Things, which, even according to themſelves, he 


ur- permits others to do. 


To apply this Reaſoning to our pyeller Purpoſe} 5 


who tempted Abraham, ſince according to Reaſon 
and St. James, it could not be God? The Anſwer 
is eaſy; He either imagined he had a Revelation, 
which is moſt probable ; or the Devil, the common 


Tempter, deceived him, and made him believe that | 


it was God who ſpoke. to him. Perhaps Satan 

thought that if he could cauſe Abraham to mur- 
der his Son, he would fruſtrate God's Promiſe; 

but his Scheme happily miſcarried. The Angel 


of the Lord reſtrained the poor miſtaken Man, 


when he was juſt upon putting his horrid Purpoſe 
in Execution. He commended his great Love for 
God, and promiſed that he ſhould be bleſſed for 
| 65 And for nothing elſe could he commend him, 


fince the Action was not . of by Heaven. 5 


It 
If, xlv. 7 EY Amos i iii. . 19 2 
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It was Ignotance, or Inconſiderateneſs in Abrabam, 5 
and proceeded from no bad Deſign againſt that 

Son, whom he ſo dearly loved. As his Intention 


in pleaſing his God was good (his Fault lying n 


not conſidering the Nature of the Action, and is 
Incongruity to the Nature of God) thoꝰ he was miſs © 
taken, yet was he commended for that good 
r 
I have, perhaps, been too long upon this Sub- 
ject ; but, conſidering the great Importance of it, 
I hope you will forgive me. If I have proved that 
God neither inſtituted Sacrifices at firſt; nor com 
| manded Abraham to ſacrifice his Son, I ſhall not 
think my Time ill ſpent : If I. have failed in this, 
yet I hope the Goodneſs of my Intention will fo 
tar atone for the Badneſs of my Performance, as 
to free me from Cenſure at your Hands, when 
aſſure you, that I have reaſoned as well as I could; 
and that my only View was, to free God from the 
Imputation of ſuch Actions, as were in my. Opi- 
non unworthy of him. 
7 I would not have you infer from my reaſoning 
| in theſe Letters, that God did not command the 
Jeus in after-times to ſacrifice; or that he was 
not the Author of the Moſaic Law: For it will 
not bear fuch an Inference, as I ſhall ſhew you at 
large in another Letter. In the mean Time, 


I am, 


Dur moſt bumble Servant, 
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8 Sib f my laſt, Concerning the 

7 4 - Caſe _Abrahanj offering u g up his Son 

| you- ca hot. bat ſtill OE... of 
2 Alchbimep Tiles O DION, who 
„ e 4+ That God cah Work in the 
4, Mind of Blaha frm Perf, lol OY the Truth 


% of What he reveals, and that fuch a Revelation 


4 is froti-hirch® * If is, ay vob, no Man can 


ubejct to any Cotnthand which fie is ; certain can . 


from God, unleſs he pretends to be wiſer 


> chic His herr; 418d "Of, You think, s 


cient to overtürn What I have fald, 
In older to clear up this Natter, and to fupport 
thy: former Reafoning, 1 ſhall coffider the 8 
of rhoſe Revelations which requite us to do any 


Action; and endeavonr to prove, that we have no 


other Evidence to aſcertain their Divinity, than 

what ariſes from the Nature of the Action com- 
manded to be done. 

Nothing, I believe, is more neceſſary to be con- 


per and Diſpoſition of their Minds to whom they 


that he hath a Revelation, he will conſider, 
Whether or no he had the perfect Uſe of his 
Reaſon, at the Time when he ſuppoſed it was 
| made. 

* Tillot. Works, Vol. II. p. 14. 
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ade. if he was _ 5 Drinks. or under 5 

1 Niſcompoſure of Mind; I ſay, in 
6 theſe Caſes he cannot upon it: Nor 
43 0 to be {uppoled, oY a good and wiſe 
who requires that all Mep ſhould follow the 
DiRates of their Reaſon, | wall b Diſcoveries 
to them, when they Want 6. 5 of their Judg- 
_ IN 
eden a Man is Meeps when, all his Senſes; 
which are, as I may fax, the Avenues to the Soul, 
are ſhut. up, how de 3 rove? What 
fantaſtical dess dogs it not preſent ta his Mind ? 
He then converſes w with Perſ ons he never ſaws and 
ſees T Things W 100 never had Exiſtence. Some 
times he is in E aven, bas the Happiness to 


1 


converſe With God himſelf ; at other Times, he 


Adr, me, with. the Devil, and finds him- 
ſelf under as great. | Pain and Uneaſineſs, as if Satan 

d been really prefent. But when be awakes, he 
beholds chat it was. Dream, the, Peceit of an 
dee unge g if does not, he as 


2 


- 


It is "Urge, 8 were, in old Times fs 
quently. 1 © to Men when, they were aſleep, Abra- 
hem had one, declaring the Fate of his Poſterity, 


when, it is al, 4 deep Sleep fell on bim, and lo, an 


Horror of great Darkneſs 225 upon him *. His Grand- 
ſon Facoh dreawed, and behold a Ladder ſet upon 
the Earth, and the T of it reached. unto; Heaven: 
And Sebold the Angels of God aſcending and deſcend= 
ing on it. And bebold the Lord ſtaod. above it, and 


ſaid, Jam the Lord, of. Abraham thy Father, and 
_ the Cod of Iſaac: The Land whereon. 2 lieſt to thee 


will I give it, and to thy, Seed t. And Jacob awaked: 
out of his $ Jeep, and ſaid, - ſurely ibe Lord is in this: 
Plate, and 1 knew it not. * This probably being 
the brit Time that he had 8 any ſuch 
Dream, 


* 2 XXViii. 13, 14. Þ Ibid. + Ibid, 16. 
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Dream, Moſes tells us, be wat fore afraid, and 


id bote dieadful is this Place] "This is none other 


: 3 


du ibe Hase of God: And ibis is the Gate of Heaven *. 
No, I ſuppoſe, it will be granted that Jacob did 


not in reality ſee God, it follows that he only 
imagined he aw him 3 if fo, might he not 


as Well imagine that he heard him, for what 


TY greater Certainty had he, that he heard him; than 


chat he ſaw him? If, in Reality, he both heard 
And ſaw him, I preſume he muſt have been awake; 
for it would be ſomewhat ſtrange to aſſert, that 
4 Man can ſee Objects when his Eyes are ſnut. 
Tho Jacob might believe that this was a 
divine Revelation, yet, after relating all the Cir- 
._  *eumiſtances of it, (as that moſt faithful Hiſtorian 
-,. Moſes has done) perhaps, he mighe have found 
great Difficulty in proving to another, that it was 
not the Effect of his own Imagination. I am very 
far from denying that Abraham, and Jacob both, 
bad many Revelations from God. I am only con- 
..,  Hdering what Ground they had to believe, that 
thoſe nocturnal Viſions and Speeches were divine. 
I ſhall ſuppoſe two Men afleep; the one has 
| certain Ideas exhibited to his Mind by a Spirit; 
the other has the ſame Ideas exhibited by his own 
Imagination. At the Time of theſe Exhibitions, 


they are both convinced that they ſee the Objects, 


the Ideas of which are only preſented to them. 
If they be the Ideas of Men, then they think 
they converſe. with them; ſee them do certain 
Actions, and perhaps aſſiſt them. Now after they 


awake, what greater Certainty has the one, for 
the Truth of this Dream, than the other? The 


were both convinced when they wanted the Uſe 
of their Reaſon; but on what Grounds do they 
continue to believe when awake, Tho' a Spirit 


might exhibit Ideas to the one, yet how does he 
vi HOGS Ds 5 know 


* Gen, xxviii. 17. 


n f , 
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know. but that was the Work of his own reſtlef 
Imagination? When he was aſleep, he was fo far 


from thinking that any Spirit influenced his Mind, 


that he really thought himſelf concerned in thoſe 
fented to him. If any Man has new Ideas exhi- 
bired 10 hie when afleep, I own, he would have 
no ſmall Reaſon to think, that they were exhi- 


bited by ſome Spirit. By a new Idea here, I do 


not mean the Compoſition of ſeveral Ideas which 
were in his Mind before; as the Idea of a Sajyr, 
which is nothing but the Ideas of a Man and a 
Goat unnaturally compounded : But ſuch Ideas as 
Paul probably had of Things which he heard 
and faw when caught up into the third Heaven; 
he tells, that here he heard unſpeakable Words r, by 
which Expreſſion I ſuppoſe he means, that the 


Ideas annexed to thoſe Words, were different from 


thoſe which Men haye by Senſation and Reflec- 
tion, and that they could no more be exhibited to 
them by Words, than the Idea of Light, to a 


blind Man. But we do not find that any ſuch 


Ideas were ever preſented to Men's Minds when 
aſleep ; and as the Imagination certainly can, and 
does produce all the Effects, which are aſcribed 
to the Operations of Spirits; I ſhould think my- 
ſelf very much obliged to any Man who would 
let me know how the one is to be diftinguiſhed 
from the other, e 

It is a common Obſervation, that Men are very 
apt to dream of thoſe Things which moſtly im- 
ploy their Thoughts when awake. Now after the 


Lord bad ſaid unto Abraham, Get thee out of thy 


Country, and from thy Kindred, and from thy Fa- 
ther's Houſe, unto a Land, that I will ſhew thee, and 
I will make of thee a great Nation, and I will bleſs 


| thee, and make thy Name great ; and thou ſhalt be a 
2 


| Bleſſing. 
T 2 Cor, X11. 4. 5 
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> —4 Hb who curſeth thee : And inthee ſhall: all Fami- 
lies of ibe Earth be bleſſed *, After - Abrabam re- 
_ ceived this Promiſe, it is very natural to ſuppoſe, 


that he thought of it more than of any Thing be- 
ſides, and, doubtleſs, frequently repeated it to his 


Son Thaxc ; 1 who failed not to do the ſame to 7a- 
cob. This famous Dream of Jacob's, above- men- 
tioned, happened on the firſt Night after he left 
his Father's Houſe. Jaac immediately before his 
Son went to Padan-arum, bleſſed — in theſe 


Words; God Almighty bleſs thee, and make thee 


fruitful, and multiply thee, that thou mayſt be a Mul- 


titude' of People : ad give thee- the Bleſſing of Abra- 


ham, to thee, and io thy Seed with thee 3, - that thou 
mayſt inberit the Land whereon ibou art a Stranger, 


which God gave to Abraham . There is no Doubt, 


but this parting Speech of a tender old Father, 
made a very great Impreſſion on the young Man's 
Mind, both as it much concerned himſelf, and as 
he had good Reaſon to think that he ſhould never 


ſee him again. As he could not fail to think of it 


very much as he travelled along the Road, ſo it is 
no Surpriſe to me, to find that he dreamed of it at 


Night, For this Dream, as well as moſt of Abra- 


bam's, was nothing but a Repetition of that Pro- 


miſe, which had been made over and over again 


long beſore. 


Whether Mojes, when he ſays, that the Lord ap- 


_ peared to any Perſon in a Dream, meant any more, 


than that ſuch a. Perſon dreamed the Lord ap- 


peared to him, I do not take upon me to deter- 
mine; yet that he could not think thoſe: nocturnal 
Revelations were as much to be depended on, as 


'thoſe Revelations which were made to himſelf, 
may be inferred from this Paſſage. And the 


Lord came down in the Pillar of the Cloud, and flood 


'; 


1 4 X11, 14. : f Ibid. xxviii, 3, 4. 
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3 
in the Door of the Tabernacle, and called Aaron, 
and Miriam; and they came forib. And be ſaid, 
Hear now my Words. If there be à Prophet among 
you," I the Lord will make myſelf known to him in a 
Viſion, and will ſpeak unto bim in a Dream : My 
Servant: Moſes is not jo, who is faithful in all mine 
Houſe. With bim will I ſpeak Mouth to Mouth, even 
apparenily, and not in dark Speeches, and Similitudes 


of the Lord fhall he behold : Wherefore then were ye 


not afraid to ſpeak againſt my Servant Moſes . If 


the Revelations, made in Dreams and Viſions, are 


called dark Speeches,” and Similitudes of the Lord, we 


are ſatisfied that a Revelation made in a dark and 


ambiguous Manner can ſcarce be called a Revela- 


tion at all; becauſe, not knowing diſtinctly what 


Ideas the Revealer affixes to his Words, we can- 
not know what he means by them, nor conſequent- 


_ ly what he diſcovers. © 


As no Man can diſcern Revelations from Delu- 
ſions when he is aſleep, ſo, I believe, neither can 
he when he is drunk. In this Condition he is void 
of Reaſon; he is no Man; being as incapable of 
acting the Part of a rational Creature, as a Brute. 
The Jets committed great Miſtakes in this Par- 
ticular, Mr. Dodwel tells, That their Prophets 
drank Wine in order to obtain the ſacred Enthu- 
ſiaſm, or prophetick Spirit *.; I ſhall not at pre- 
ſent diſpute how far a moderate Glaſs might not 
be neceſſary to bring thofe into good Humour, 
* who, as Spencer ſays, were of a moroſe, 


Numb. xii. 5—9. 1245 

In Judæorum facrificiis incipiebant hymni & choreæ in 
laudem numinis, propterea ut videtur, quod poſt hi laritatem 
illam quam è vini hauſta conceperant, aptiores viderentur ſa- 
cro illi Enthuſiaſmo percipiendo quo facra illa eſſent peragen- 
da. Multis hzc probari poterant, ni vidiſſem Orationem po- 
tius eſſe contrahendam. Et vero corporeis id genus auxiliis 
Judæos uſus effe conſtat ad concipiendum Spiritum Propheti- 


4 


cum, Dodwel de Fure Laic. p. 359. 
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Ws | — tibdatoied, and A obſt inate Ten 
per .“ Yet from the Prophet 1 
was a fine Gentleman) it appears, 
that they carried this Means of Inſpiration 
1 er 3 De e eee ſays he, 'Z 
1 ung Drink, they are ſwallowed 2 


> Aro — — — is in — Dio 
tion of Mind. Daily Experience convinces us, 
what odd and unaccountable Whims come into 

the Heads of thoſe: who are afflicted with the Va- 
pPours or Hypochondriac Melancholly. When 
any great Diſorder happens in the nervous Syſtem, 
ds when the Nerves: are too tenſe, or too laxe, a 
very ſenſible Alteration is produced in the Mind: | 
In the former Caſe, Men turn mad, and diſtract- 
_ ed; in the latter, dull, and full of panic Fears. 
Tho cheſe Diſorders are of oppoſite Natures, yet 
| I believe they are both productive of wild and ex- 
; Fancies, or imaginary Revelations. But 
more eſpecially the latter, when the Nerves loſe 
their natural Tone, and become too laxe, the 
Mind is not ſupported in its Operations, nor has 
it that Courage and Intrepidity, which ſo much 
depends 3 proper Tenfity ; whenever it 
. ny great Alteration of this Kind, it 
les at the Thought, and being full of Fears, 
imagines no leſs than a Diſſolution of the Animal 
CEconomy will enſue, and not being able to look 
Death chearfully in the Face, it forms to itſelf ten 
"thouſand Spectres and Apparitions, img make 
Neon wen Wen n 


1 


.+ Natura gentem 1 præter cxteros + aphis Incolas 
ingenio moroſo, difficili, & ad infamiam uſque pertinaci 
finxit, Spencer de Leg. Heb. p. 628. | | 
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che World. Very 
of Zealntiſm ; and, on the other Hand, Nerves 
too laxe, may Vp Coe thoſe low, cri 


(6) 


I is not improbable chat theſe Diſorders of the 
Nerves, have conſiderably influenced the Minds 


of moſt of the Religioniſts which have appeared in 
elaſtic Nerves may — the Cauſe 


cringing, De- 
vniees, who worſhip God from the fame Princip 
that the Indians do the Devil; _— that ore 
eve —han Harm.. 

Women for an — part, having; more deli- 
cate Conſtitutions than Men, receive ſtronger Im- 
preſſions from outward Objects; and are generally 
great Proficients in the extatic Parts of Devotion, 


When they turn old, and their nervous Fluids be- 


gin to fail; they then- enter upon a new Scene 


of Life, and earneſtly apply themſelves to the 


working out their Salvation with Fear and Trem- 


bling. At that gloomy Seaſon, they ſpend much 
of their Time in reading melancholly and monkifh 


Books, which diſclaim all Pleaſantry and -Good- 
humour, ſo by Degrees, that Cheartulneſs, - which 
is the great Security againſt all Enthuſiaſm, wears 
of; and as they Kal on retain that Pride which 4s 
common to boch Sexes, they begin to fancy them- 
ſelves the peculiar Favourites of Heaven. Not 
allowing themſelves even the Diverſions with which 
they had been long accuſtomed, their Minds inſen- 


fibly rake an enthuſiaſtick Turn, and they abound 
in Revelations. I knew one of thoſe Female Enibu- 
 Jiaſts, who, on every trifling Incident, would go to 


her Maker (as ſhe termed it) and adviſe with him 


how to behave ; if ſhe did not get an immediate 


Anſwer, ſhe would continue to faſt and pray, till 
ſhe miſtook the Ravings of her own delirious 
Mind. for Revelations, and by them did ſhe ſquare 


her Actions. I cannot fay, but I have ſometimes 


been diverted by hearing an old Woman relate the 
Story of her Converſion ; how the Spirit wrought 
upon 
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ware — her Will. In all which Time ſhe 


tion ſtom its Effects, I think there was great odd 


of renewing it, for ſhe appeared to me, as Une 


tive, and her Will as perverſe, as poſſibly her 


Huſband could find it in her early Days. E 
thuſiaſm, 8 by Melancholy, generally pro- 


duces ſuch Fancies; and A and Self. conceit 
anake them be believed. 1 


Whether that kind of whichs = 
— is called, The Impreſſions of an evil Spirit 
From the Lord, was any other than a nervous Di- 

ſtemper, I do not take upon me to determine. 
Me read, That he evil S pirit from the Lord was 


Ao Saul, as be ſat in bis Hase with his Javelin 


in bis Hand : And David played ' with: bis Hand. 
And Saul jought. io jmite David even to the Wall with. 


z#he — Bat be flipt away out of. Saul's Pre. 


We need not: OD but that Saul was 
— great Uneaſineſs of Mind, to think that his 


Cron ſhould not devolve upon his Son . Fonathan, 
whoſe Character is not inferior to any, mentioned 

in che Zezwi/e Hiſtory. This certainly gave Saul's 

Mind (which naturally was great) a moroſe Turn; 


and from any melancholly Tune play'd by him, 


on whom he had no ſmall Reaſon to caſt a jealous 
Eye, he might be ſpirited up to give Way to his 


Faſſion ; which perhaps is all that abe "liſa 


means, by. an evil Spirit. 
Having, as 1 think, proved, that no » Man can 
be ſure-that he hath- a Revelation made to him, 


when aſleep ; in drink; or under a melancholly 


Diſpoſition of Mind: I ſhall now conſider thoſe 
eee uc are e to have been 
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made to Men, when they had the right Uſe of 


their Reaſon t 


In this Cafe then, when 4 Revelation is made 
which requires us to do any Action; I preſume, 


the firſt Thing to be conſidered, is the Nature of 


the Action, and from thence we are to infer, 


whether or no it be fit that we ſhould do it. 
For from what I have ſaid in my former Letters, 
I ſuppoſe you are convinced that God neither acts 


. unreaſonably - himſelf 3 nor requires any Thing of 
us, which he knows we cannot reaſonably per- 


form. If then, the Action is ſuch as is worthy 


of God to command, it is our Duty to obey. 


If the Action be in itſelf, really evil, we may, 


from thence, reaſonably conclude, that the Reve- 


lation was made by a wicked and malicious Spirit. 
Suppoſe that this Spirit, in order to induce us to 


obey, ſhould work the greateſt: Miracles which 


can he conceived; theſe Miracles cannot in the 


leaſt influence our Conduct; becauſe in reality 


they prove no more, than that the Being which 
wrought them, had ſufficient Power for that Pur- 
poſe. They cannot alter the Nature of the 
Action, and make that Good, which in itſelf is 
Bad: Nor can they convince us that the Spirit 


which wrought them is Good; when we are ſure, 


from the commanding us to do an ill Action, 
that it is not ſo. Therefore we cannot as a 
Conſequence of any Revelation, be obliged to 


do Actions, which we are certain, are not Good. 


But when the Action commanded to be done, 
is of an indifferent Kind, i. e. of ſuch a Kind, 


that we can neither ſee any good or bad Conſe- 


quences flowing from it, how are we to behave? 


Y The Being which - commanded us to do the 
Action, muſt either have had ſome Reaſon for com- 


manding, or it muſt be ſuppoſed a fooliſh Being. 


It it had a Reaſon, that Reaſon muſt have been 
15 - founded 


T 

Founded either on the fitneſs or unfitneſs of doing be 
the Action; therefore, tho? it appeared indifferent git 
to us; yet was it not really ſo, and as our doing the 
it may be of bad Conſequence, ſo we cannot be Re 
obliged to obey. before we are fatisfied of the fro 
Reaſonableneſs of doing. Though the Being an 


ſhould declare unto us, that the Action will pro- fin 
duce a very great Good, yet that is not ſufficient 3- to 
becauſe, being unacquainted with the Nature all. 
the Being (it being impoſſible to diſcover that tha 
from the Nature of its Commands) we cannot Re 
reaſonably take any Thing upon its Word. Mira- tha 
cles can avail nothing in the preſent Caſe, for r 
they do not diſcover the moral Character of the fan 
Being which works them; they are only Signs Re 
of Power, and it 1s poſſible, that a very power- hin 
ful Being, may notwithſtanding, be à very ſho 
Tho' the Spirit ſhould tell us, that it has made T fe 
many Revelations to us before, from which we ana 


have reaped great Advantages; and that there- wh 


fore we ought to be ſatisfied of its good Inten- the, 


tions towards us: Neither is this ſufficient 3. for, Th 
tho? we may have had Revelations before, yet fro 
whether or no thoſe Revelations were made by this to t 
Being, we cannot know. Spirits are not the Ef 
Objects of any of our Senſes, and therefore, I ſaig 
believe, it is impoſſible, in this Life, to diſtinguiſh ſhes 
one from another. We have only their Veracity . An 
to truſt to in this Caſe; but how can we depend rea 
on that, unleſs we are convinced that they are in 
Good, and how can we be convinced of that, ex- vin 
cept by the Goodneſs of their Commands? An 
If there be any good Conſequences flowing afte 
from the Action, which to us proves indifferent, tha 


theſe Conſequences ought to be revealed likewiſe z 
and if we perceive that they flow from the Action, 
it is our Duty to do it; but if we cannot n 
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Abi: the Matter ſtands rather worſe than before; 
becauſe, as the Spirit has told us its Reaſons for 


giving the Command, and as we cannot find that 


they have any Force in them, we have the higheſt 


| Reaſon to diſobey: For if the Command came 


from God, we are certain he would not give us 
any Reaſon which we could not comprehend 3 
ſince an uncomprehenſible Reaſon is, with Regard 


to the Perſon to hom it is given, no Reaſon at 


all. From all which, I think, it plainly follows, 
that we are not obliged as a Conſequence of any 
Revelation, to do Actions before we are convinced 
char they will produce ſome God. 
We find from the Jewiſb Hiſtory, that theit 
Goh General Gideon, was very ſceptical with 
Regard to the Revelations which were made to 
him. When he was told by an Angel, that he 
ſhould fave 7#az! from the Hand of the Midianites, 
he modeſtly replied,” O my Lord, wherewith ſhall 
T fave Iſrael? Behold my Family is poor in Manaſſeh, 
and I am the leaſt in my Father's Houſe. * To 
which the Angel Anfivered, Surely I will be with 


thee, and thou ſhalt ſmite the Midi 4 as one Man. 


This only ſerved to increaſe Gideon's Doubts, and 
from the Anſwer which he made, there is Ground 
to think he was afraid leſt the whole was only the 
Effect of his own Imagination. And he (Gideon) 
ſaid unto bim, if I have found Grace-in thy Sight, 


ſhew me a Sign that thou talkeſt with me. The 


Angel was ſo far from being diſobliged at this 
reaſonable Scepticiſm, that he wrought a Miracle 
in order to remove Gideon's Doubts, and to con- 
vince him that he talked to him in reality. 
And the Miracle had the intended Effect, for 
after it was wrought, it is ſaid, Gideon perctived 
that he was an IE of the Lord: 
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decke that even this Miracle did not 
Mind of the Truth of the Revela- 
after he had got a great Army under 
* 1 before he undertook the Enter - 
= prize againſt- the Midianites, . the Hiſtorian tells 

ys, that Gedeon aid unto God, i, thou wilt ſave 
Iſrael 'by my Hand, | as thou baft ſaid, bebold, I 
_ will put 6 « of Yool on the Floor : And if the 
F upon all 
— 2 Then fol 1 

| a as. 1 1 
p New Morning 4 found the Fleece wet, —— 
ing to his Deſire; but that did not ſatisfy him, 
_ for he ſaid unto God, let not thine Anger be bot 
' againſt me, I will ſpeak but this once, lei me prove, 
22 Let it now be dry upon 


ee 


And Gad did fo that Night. We ſee that Gideor's 
Srepiiciſm was no way ilEpleaſing to his Maker, 
on the contrary, all the Evidence which was re- 
© quired; was given. The Deity did not take his 
Infidelity amiſs, being enſible it was no Crime; 
I wiſh ſome Men would take an Example from 
his Conduct in this Affair. 
If when the Deity makes a Revelation, he 
works in the Mind of the Perſon to whom it is 
given, a firm Perſuaſion that it is from him; 
how could Gideon doubt, that God gave the Com- 
mand to: deſtroy the Medianites? For if he had 
been perſuaded that it was God who commanded 
him, he would have been very unreaſonable to 
demand Miracles to prove whether it was or 
no: And in that Caſe it is not to be ſuppoſed 
that God, who does nothing in vain, would work 
Miracles to convince a Man of any Thing which 
hs already believed. | 
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us Reaſon to no purpoſe?” 


c 67 2 Dt 
*  hawlily _ that when God is pleaſed 
to make Revelations of his Will to Men, he 


conſiders them as they really are; as rational 
Creatures, and ſubmits what he ſays to their 
Judgment; for as long as he gives them Rea- 

_ fon, they ſurely have a Right to uſe it, and 
to judge of every Action before they do it. 
But if by virtue of his Omnipotence, he ſupercedes 
the Uſe of their rational Faculties, in order to 
convince them of the Truth of his Revelations; 


he takes away the diſtinguiſhing Characteriſtick 


of Men; deflroys the nobleſt Part of his own. 


Workmanſhip ; and makes Men more reſemble 
Clock-Work than rational Creatures. 
This methinks is unworthy 'of the perfectly 


good and wiſe God, all whoſe Commands muſt 


be reaſonable; and the more they are inquired 
into, the more lovely they will appear. If it 


is not from the Nature of the Revelations them- 
ſelves, that we are to judge of their Divinity, 
then may wicked Spirits find abundance of Me- 


thods to make us perpet 


rate the vileſt Crimes, 
and at the ſame Time, 2 deluſive Arts, per- 
ſuade us, that we are Hey ing the Commands of 
God. Thus will God e found to have given 
if inſtead of obeying 


its Dictates, we are obliged to act directly con- 


trary to them. 
Theſe, Sir, are my Reaſons for adhereing to 


the Principles of m ay laſt Letter , if you can over- 


turn them, I ſhall think it a new Obligation laid 


upon me, for as I only want to find out Truth, 


J do not care on which Side of the Queſtion it 
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